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Chapter 1

Introduction

1.1 Statement and Significant of the Problem

Natural resources occur naturally within environments that exist relatively
undisturbed by humanity, in natural form. A natural resource is often characterized by
amount of biodiversity and ' geodiversity .existing in< various ecosystems. Natural
resources are derived from the environment. Some of them are essential for our
survival while most are used for satisfying our wants. Natural resources are materials
and components that can be found within the environment. Every man-made product is
composed of natural resource (at its fundamental level). A natural resource may exist
as a separate entity such as fresh water and air, as well as a living organism such as a
fish, or it may exist in-an alternate form~which must-be. processed to obtain the
resources such as metal-ores, oil,; and most form of energy. There is much debate
worldwide over natural resource. allocations; this -is. partly due, to' increasing scarcity
(depletion of resource) but also because the exportation of natural resource is the basis
for many economies.

Natural resource. management is-a-discipline in the management of natural
resources such as land, water, soil; plants and-animals, with particular focus on how
management affects. the quality of life~ both.-present and future generations.
Management of natural resource ‘involves identifying who has the right to use the
resource and who does not for defining the boundaries of the resource. The resources
are managed by the user according to the rules governing it use as to when and how
the resource is used depending on local conditions.(Vichai Tainnoi. 2010, p.7-11)

A successful management of natural resources should engage the
community because of the nature of shared resources the individuals who are affected
by the rules can participate in setting or changing them. The users have the right to
device their own management institutions and plans under the recognition by the

government. (Yos Sansombat, 1999, p.25)



“Culture” which means the whole complex of distinctive spiritual, intellectual,
emotional, and material feature that characterize a society or social group. It includes
the arts and letters as well as human modes of life, value systems, creativity,
knowledge systems, traditional and beliefs. (UNESCO,1992) This definition is obvious to
see the importance of culture and community knowledge to act as a navigator to control
the direction of community development to suit their way of life and natural environment
from the past to present. There is also another study of culture which is interested to
the international level, which is a mixture of human culture and the natural environment,
the cultural landscape concept.

The cultural landscape is @ combination of cultural properties that represents
the link between man and nature.-It_is the development of human society and
settlement over time, under the influence of the-physical-constrains or the thing which
seen from the natural environment and -cultural driving force of both economic and
social traditionally. (UNESCO,1992)

Cultural landscape, is a representative of the-civilization of human society,
that they can be adapt to the limitation of nature’and improve the natural environment to
suit their way of life. These.processes.of adaptations.and improvements are created by
knowledge of each human. society for appropriate natural resource and environment
management that suit for each. society.

The Northeastern region of Thailand-which known as “Isarn” is the largest
region and the most populous of the country. The geography of Isan is the “pan form”
plateau land that surrounded by the mountain range of Phupan and Dongpayayen
mountain with the large plain-inside of “Korat plateau”. The‘important water resources of
Isan are Mekhong River, Chee River, Mool River, and tributaries of them. The climate of
Isan is prairie savanna which is a tropical climate with alternating dry season and
moderate rain. Soil resources are sandy soil which lack of nutrients and underground
salt rock make it saline and dry. The fertile lands which suit for agriculture are the river
plain and foothill area. Most forest of Isan are the sparse forest and grassland which is
often relatively dry terrain with little rain and several months of dry season. (Supap
Bunchai, 1994, p.3-8) For the rural Isarn community the vital natural resources, which
are involved deeply with the way of living of the people, are soil and land, water
resource, and forestry resource. These resources are important not only as a source of

raw material for livelihood, but also has strong ties to the community culture, belief,



tradition, and their way of life, and this dissertation will focus on these three major
natural resource.

Isarn have several indigenous tribes like Khmer, Laos, Yor, Zong, and
Phutai that each tribe has their own culture and tradition with unique style and long
history. This dissertation aims to study about Isarn indigenous knowledge of cultural
landscape and their wisdom of natural resource management that is likely to have lost
due to globalization and changing of local. community value. Because of bond with
Phutai ethnic, proud and cherish of ancestral cultural heritage, and concern for the
worse situation of Isarn rural environment,.so. the researcher has selected a Phutai
community in the Northeastern region of Thailand to be case study.

Phutai is one of Isarn indigenous. tribe; they ‘are toward in the Phupan
Mountain Range area of the upper part of Isarn-in the area of Kalasin, Sakolnakhon,
Nakhonphanom, Mukdaharn, - Yasothorn,~ 'Amnajcharearn,” and Ubolrachathanee
province. Phutia citizen are 124,500 people or 0:177 percent of Thailand population.
(Bunsom Yodmalee, 2002, p.3)

The Phutai-has a long history that-their ancestor’'s. homeland is Kwan Sib
Song Chutai in the Northern area of-present Vietham. and Laos PDR (present are Dien
Bien Phu of Vietham and Savannakhet'Province of Laos). The first migration to the right
side of Mekhong River in the.present area.of Thailand occurred in 1769-in the reign of
Thonburee kingdom. It.was: followed by the second largest emigration in 1826 in the
reign of King Rama Il of Rattanakosin Kingdom;-after the victory of Siamese army over
Vientiane Kingdom ~and swept Phutai people  from = Muangwang, Muangnong,
Muangkamor-kamkaew to the.right side of Mekhong River that easier to administrate.
The Phutai people established their settlement in the area of Phupan Mountain Range
and still remain till present. (Tunva Chaiteing, 2001, p.25)

Phutai tribe has its own tradition, culture, and believes which locate on the
basis of nature. There is something supernatural that can inspire happiness or hardship
to human life and people respecting such is the basis of Phutai believes. In the sky
have the “Prayathan” the god of sky who provide the rain and water for cultivation or
aridity, the land and soil are possession and preserved by “Pa Mea Tolani” or the
mother earth. This includes the river, the forest, and the mountain. Even though every
house has the god and ancestor's soul that can aspires good or bad situation to

community and family, it is important for people to respect and worships them. These



seem strange in Thai new generation and Western view, but these believe can cause
them to keep the balance of natural resources consumption and maintaining the
environment as well throughout the past.

Phutai is unique in its choice to settle in the plains between the valleys that
benefits to obtaining resources from the mountain and these locations provide fertile soil
and water for agriculture. They tend to settle close to rivers or large water resource to
fulfill factors in life. This identity of settlement and the relationship between natural
environment and community are contribute. to. the condition of their specific cultural
landscape and they also have molds the wisdom' of ethnic communities and livelihood

and natural resource management to achieve balance and sustainability.

Figure 1 Phutai tribe people and their culture.

Source: Khouwong:cultural association, Kalasin province, 2010.

This dissertation aims to-study the Phutai community’s cultural landscape
and their knowledge and wisdom of access, benefits, control, and management of
natural resource and environment that is consistent and appropriate to their way of life,
culture, beliefs, and tradition of the community. A community in Northeastern Region of
Thailand which is dominant in cultural landscape and has the extant condition and
abundance of natural resource and environment will be selected to be a case study.

This dissertation will study Phutai culture and the landscape of the research
site. The study of their indigenous knowledge of natural resources management that are

the keys to achieving balance and sustainability of natural resource of the forest, land



and soil, and water which will be useful to explain the relationship between Phutai
culture and their natural environment

The outcome and information obtained from this research will be useful for
other Phutai community and relate governmental organizations to apply for their cultural

and natural resource management and can be a model for other indigenous community.

1.2 Goals and Objectives
1.2.1 Objectives

1. To study the theories. and principle of natural resource and
environment and their management.

2. To study the theories.and principle of culture and cultural landscape.

3. To study- the culture— and- cultural- landscape of Phutai tribe
community in Northeast region of Thailand and in the research site.

4. To study the indigenous knowledge and wisdom of Phutai tribe in
the management of natural resources and.-environment and-the relationship to cultural
landscape.

1.2.2 Goal

The ultimate-goal of this' dissertation is to ‘study the relationship of

cultural landscape of Phutai-tribe’ community and-their knowledge -and-wisdom in the

management of natural.resources and environment.

1.3 Scope of the Study
1.3.1 Area of Research

There are several issues that this dissertation aims to study. Each
issue has specific in-depth and wide contents. This dissertation will therefore limit itself
to key research areas that will answer research questions as follows;

1. The study of theories and principle of natural resource and
environment management will focus on only important natural resources of Northeast
region of Thailand rural community that are soil and land, forestry resource, and water
resource. The other natural resources like marine resource, mineral resource, energy

resource, will not considered.



2. The study of theories and principle of culture and cultural landscape
will produced and apply to make clearly understanding of the unique of culture and
cultural landscape of Phutai community of the research site.

3. The study of Phutai culture and their indigenous knowledge and
wisdom in natural resources and environment management of the research site will
produce to find how relationship to the landscape.

1.3.2 Research Site

Preliminary site survey and study of related documents helpful for this
dissertation to select the Phutai communities in the Northeastern region of Thailand
which are dominate in cultural landscape and have the extant condition and abundance
of natural resource and environment that suit the‘research objectives to be case study.
The research site is Kogpazi Community of Nonghang Sub-district, Kuchinarai District,

Kalasin Province.
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Figure 2 (Left): Map of Thailand, picture show Isarn region (Right): Map of Kalasin
Province, the picture shows Kogpazi Community the research sites.

Source: www.google.com: retrieved February 7, 2013



1.3.3 Limitation

To make this dissertation can be run by efficiency operation in the
education duration and can comprehensively answer the research question. This
research has some factors to setup as the limit of research as follow;

1. The limit of research area. This dissertation will select appropriate
Phutai community in Isarn Region of Thailand which dominate in cultural landscape and
have the extant condition and abundance of natural resource and environment that suit
the research objectives to be case study. The area of the community refer to
agricultural area, community public area like temple and school, housing area, and
natural area that utilizing by community member, and community spiritual area.

2. The limitation of important informant. This_dissertation determines
that the data informants are divided into two groups and setup. limitation of them as
follow;

2.1 The community connoisseur that are;
® Community leader 4 people:
® - Community-philosopher /6 people.
®  Buddhism monk 2 people.
2.2 Common people who are living in the research community and
be the stake holder to utilizing the natural resources and.environment of the community,

they are as follow;
® FElderly-villagers whose age 60 years up, 20 people.
®. Mature villagers whose ‘age 25-59 years old, 15 people.

® Children and youth-whose age 7-24 years old, 10 people.

1.4 Research Methodology

This dissertation will use multi-methods approach to collect all related data
such as document analysis, on-site survey, and interview. Each method will be used
whenever it is most appropriate and effective to collect data of this dissertation. This
dissertation has three major steps of study as follow;

1.4.1 Preliminary site study. The researcher will study the documents and
related research and make a preliminary survey of the Phutai community in the

Northeast of Thailand which outstanding in cultural landscape and have the extant



conditions and abundance of natural resources and environment that suit the research
objectives to be research site.
1.4.2 Collection of Data

1. Literature review and document study. This dissertation will study
about the Phutai tribe and their culture, and basic information of the research site from
various sources like governmental document, local library, related research, internet,
and other media. The literature review method will use to study the theories and
principle of natural resources and environment.management, and cultural landscape to
be database to apply for field study.

2. Field study. The' collection of data from field study will use the
observation and interview.

2.1 The observation will use-two.techniques to gathering data.

® Non-participation observation to observe and gathering the
general condition and /cultural landscape: state’ of the research site and record,

photograph, and sketch.

®_Participatipn _observation to-observe -and. gathering data of
the important events or -participatein  activities of. the research community. The
researcher will participate in.the.activity to record its description-and people’s behavior
2.2 Interview. This dissertation. will ‘use the prepared series of
question to interview_the informants
1.4.3 Analysis of Data. The gathered data will be separate into categories
by the research objective and analyzed by described methods to-find a summary of the

research.

1.5 Process of the study

There are seven stages of study as follow;

1. The research planning and preparation. This dissertation will prepare the
work plan and time schedule that consistent with Phutai traditional activity which
depending of season and suit for education period of the researcher. The preliminary
study and site survey will setup in this stage to find the appropriate Phutai community to
be the research site.

2. The study of theories and principle of natural resource and environment

management, cultural landscape.



3. The study of Phutai tribe and their culture and cultural landscape.

4. The field study by observation and interview.

5. The data analysis process. The data will categorize and analyze by the
dissertation objectives.

6. The summarize process. This stage will use the analyzed data to
summarize and produce the set of Phutai indigenous knowledge in cultural landscape
and natural resource and environment management.

7. The final outcome of dissertation will be presented to the graduate

school, Silpakorn University to obtain approval for graduation.

1.6 Sources of data

This dissertation- have 2 -major data resources, ‘the- first is the primary
resources from the field study that use the observation to. observe and record the
cultural landscape state of the research sites, and use the interview to collect data from
the villagers and relate /informants.  The. second is the secondary data resources that

mean the data from the book, textbook, publication, media, and related researches.

1.7 Presentation Form
The final form of dissertation will-be paper of A4 size and writing format
provide by Silpakorn University, ‘Graduate school.-Other-important dissertation outcome

like interview and site surveying will be presented in appropriate media:



Chapter 2

Literature review

There are several issues on which this dissertation deliberate, but with major
focus on cultural landscape, natural resources and environment, and indigenous
knowledge and wisdom of natural resources and environment management of Phutai
tribe. This research will study theories of culture. and communities to produce clearly
relationship between them, and will'study-theory-and concepts of cultural landscape and
natural resources and environment management_ in the international and national level
that the data will combine with the-study of -Phutai-culture to be database for field study
to examine and summarize the wisdom -and knowledge of natural resources and
environment management and-their relationship to the landscape of the Phutai tribe, the

research site.

2.1 Community

The word."community” is derived from the OIld French ‘communit, which is
derived from the-Latin communitas, a broad term for fellowship or organized society. It
was Aristotle’ who first. defined-the word "community" as a-group established by men
having shared values. That initial definition has-been refined and expanded through the
years. The word “community” has led to~some significant definition from various
disciplines as follows;

Cambridge Advanced Learner's Dictionary defines community as group of
people or families that together live in particular area. This group is cooperation to belong
and share common value that involves to producing thinking, belief, economical and social
activities together as whole of them are a unit. (Cambridge University, 2003, p.53)

David Kingsly describes that community as a group of people which live together
in a certainly area with associated social activities. This means all people have their own area
in the whole community area and the community members have harmoniously sociological

activities like language, tradition, and attitude. (David Kingsly. 2000, p.23)

10
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Park and Burgess define community as a local area in which people have
same language, same tradition and culture, and have similar behavior pattern and
attitude. (Robert E. Park and Burgess,1996, p.45)

UNDP (United Nation Development Programme) describes community as
the group of people voluntarily combining socially and agreeing to live under their own
regulations. Community compound with formal and informal organization and including
to interest group, cultural group, and religious group. (UNDP, 1965, p.45)

In Thailand, Thai royal academic. institute’s dictionary defines community as
a group of people who live and work in small societal group in the same area.

Parichat Walaisatein defines-community as a number of people living in one
area with shared attitudes, beliefs, activities, .and other. similarly_prominent properties
that can firmly bind them together. (Parichat,- 2003, p.58)

Narong Pechprasert-defines community as-any relationship of people, area
and space, and their embracement conditions that brings them together like occupation,
culture, tradition, and gain."(Narong, 2006, p.53)

Since the'advent of the Internet,the concept of community no longer has
geographical limitations, as people can _now virtually-gather in“an online community and
share common interests regardless of physical location.

211 Type of Community

Participants.in Diana Leafe Christian's "Heart of a Healthy Community"
seminar circle during an afternoon session at O.U.R. Ecovillage. A number of ways to
categorize types of..community. have been proposed; one -such breakdown is:
(http://www.wikipedia.com/community/. Retrieved: September 14, 2011)

1. Geographic communities: range from the local neighborhood,
suburb, village, town or city, region, nation or even the planet as a whole. These refer
to communities of location.

2. Communities of culture: range from the local clique, sub-culture,
ethnic group, religious, multicultural or pluralistic civilization, or the global community
cultures of today. They may be included as communities of need or identity, such as
disabled persons, or frail aged people.

3. Community organizations: range from informal family or kinship
networks, to more formal incorporated associations, political decision making structures,

economic enterprises, or professional associations at a small, national or international scale.
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Communities are nested; one community can contain another, for example a
geographic community may contain a number of ethnic communities.
2.1.2 Community Development

Information from “community development foundation of UK” shows
that community development is a structured intervention that gives communities greater
control over the conditions that affect their lives. This does not solve all the problems
faced by a local community, but it does build up confidence to tackle such problems as
effectively as any local action can. Community development works at the level of local
groups and organizations rather than with individuals or families. The range of local
groups and organizations representing communities "at local level constitutes the
community sector.

Community:- development is: a skilled process and part of its approach
is the belief that communities cannot be helped unless they themselves agree to this
process. Community development has to look” both ways: not only at how the
community is working at the grass roots, but also at how-responsive key institutions are
to the needs of local communities. This is adopted as a-move towards understanding of

Community Development.

®  Community-Development is_crucially .concerned with the issues of
powerlessness and disadvantage: as’such it should involve all members of society, and

offers a practice that is part of a process of social change.

® Community-Development is about the active involvement of people
in the issues which affect their lives. It is ‘@ process based on'the sharing of power,
skills, knowledge and experience.

® Community Development takes place both in neighborhoods and
within communities of interest, as people identify what is relevant to them.

® The Community Development process is collective, but the
experience of the process enhances the integrity, skills, knowledge and experience, as
well as equality of power, for each individual who is involved.

® Community Development seeks to enable individuals and
communities to grow and change according to their own needs and priorities, and at
their own pace, provided this does not oppress other groups and communities, or

damages the environment.
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® \Where Community Development takes place, there are certain
principles central to it. The first priority of the Community Development process is the
empowering and enabling of those who are traditionally deprived of power and control
over their common affairs. It claims as important the ability of people to act together to
influence the social, economic, political and environmental issues which affect them.
Community Development aims to encourage sharing, and to create structures which

give genuine participation and involvement.

® Community Development is about developing the power, skills,
knowledge and experience of people as-individuals and in groups, thus enabling them
to undertake initiatives of/ their’ own to combat social, economic, political and
environmental problems, and enabling them to fully participate in, a truly democratic

process.

® Community Development must take the a lead in confronting the
attitudes of individuals and the, practices of institutions.and society as a whole which
discriminates unfairly against black-people, women,-people with disabilities and different
abilities, religious groups,-elderly. people; lesbians and-gay men,.and other groups who
are disadvantaged by society.-It.also must take alead in countering the destruction of

the natural environment on.which we all'depend.

® Community Development is-well placed to involve people equally on
these issues which affect all of us.-Community Development should seek to develop
structures which enable the active. involvement of people from disadvantaged groups,
and in particular people from Black ‘and-Minority Ethnic groups.

There are several concepts of community development which globally
promoted like the concept of community economical base development which focus on
agriculture as community economical foundation and apply for community development,
the concept of community self-help which focus on reduction of community external
influent, the concept of community cultural base development which focus on
community culture as the development foundation, and last 15 years Thailand
promoting development concept of the sufficiency theory which presented by Thailand’s
king Rama IX which focus on adequateness community economic crisis confront.
However the summary goal of community development concept is the process which

give precedence to human and it is different from generally meaning of the word
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development that focus on physical development. The ultimate goal of community
development is focus on two major goals that are human quality development which
mean to develop community member’s quality, virtue, and happiness. The other goal of
community development is to empowering and produces the community maximum self
help. (Vichai Tainnoi, 2010, p.15)

1) Human Quality Development

Information from related literatures show that the term “human quality
development” involve closely to the concept of “quality of life” which used to evaluate
the general well-being of individuals and societies. The/term is used in a wide range of
contexts, including the fields of international-development, healthcare, and politics.
Quality of life should not be confused with the concept of standard of living, which is
based primarily on income. Instead, standard indicators of the quality of life include not
only wealth and employment, but also the built environment, physical and mental health,
education, recreation and leisure time; and 'social belonging.

While Quality of Life (QOL) has long been an_explicit or implicit policy
goal, adequate definition and-measurement have been elusive. Diverse "objective" and
"subjective" indicators across a range. of disciplines-and scales, and recent work on
subjective well-being (SWB) surveys.-and the psychology of “happiness have spurred
renewed interest:

Also frequently related are concepts such as-freedom, human rights, and
happiness. However, - since ~happiness is subjective and hard to measure, other
measures are generally given priority. It has also been shown that happiness, as much
as it can be measured, does-not necessarily increase correspondingly with the comfort
that results from increasing income. As a result, standard of living should not be taken
to be a measure of happiness.

Quality of life is an important concept in the field of international
development, since it allows development to be analyzed on a measure broader than
standard of living. Within development theory, however, there are varying ideas
concerning what constitutes desirable change for a particular society, and the different
ways that quality of life is defined by institutions therefore shapes how these
organizations work for its improvement as a whole.

Organizations such as the World Bank, for example, declare a goal of

"working for a world free of poverty", with poverty defined as a lack of basic human
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needs, such as food, water, shelter, and freedom, access to education, healthcare, or
employment. In other words, poverty is defined as a low quality of life. Using this
definition, the World Bank works towards improving quality of life through neoliberal
means, with the stated goal of lowering poverty and helping people afford a better
quality of life.

Other organizations, however, may also work towards improved global
quality of life using a slightly different definition and substantially different methods.
Many NGOs do not focus at all on reducing poverty on a national or international scale,
but rather attempt to improve quality of life for individuals or communities. One example
would be sponsorship programs /that -provide material aid for specific individuals.
Although many organizations -of  this. type may - still talk about fighting poverty, the
methods are significantly different. Because ' of-these differences in the theory and
practice of development, there is also a wide range of quantitative measures used to
describe quality of life.

Unlike per-capita GDP -or.-standard of. living, both of which can be
measured in financial terms, it is-harder to-make objective .or'long-term measurements
of the quality of life .experienced by.nations or other groups of people. Researchers
have begun in recent-times. to-distinguish two aspects of personal well-being: Emotional
well-being, in~which respondents’ are asked -about the quality ~of their everyday
emotional experiences—the frequency and intensity of ‘their experiences of, for
example, joy, stress, sadness, anger, and affection— and life evaluation, in which
respondents are asked to think about their life in general and evaluate it against a
scale. Such and other systems and scales of measurement have been in use for some
time.

Perhaps the most commonly used international measure of development
is the Human Development Index (HDI), which combines measures of life expectancy,
education, and standard of living, in an attempt to quantify the options available to
individuals within a given society. The HDI is used by the United Nations Development
Programme in their Human Development Report.

The Physical Quality of Life Index (PQLI) is a measure developed by
sociologist Morris David Morris in the 1970s, based on basic literacy, infant mortality,
and life expectancy. Although not as complex as other measures, and now essentially

replaced by the Human Development Index, the PQLI is notable for Morris's attempt to
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show a "less fatalistic pessimistic picture" by focusing on three areas where global
quality of life was generally improving at the time, and ignoring Gross National Product
and other possible indicators that were not improving.

The Happy Planet Index, introduced in 2006, is unique among quality of
life measures in that, in addition to standard determinants of well-being, it uses each
country's ecological footprint as an indicator. As a result, European and North American
nations do not dominate this measure. The 2009 list is instead topped by Costa Rica,
the Dominican Republic, and Jamaica. Gallup researchers trying to find the world's
happiest countries found Denmark to be at the top of the list.

A 2010 study by two"Princeton University professors looked at 1,000
randomly selected U.S. residents over an-extended period. It concludes that their life
evaluations - that is, their considered. evaluations of their-life against a stated scale of
one to ten - rise steadily with-income. On the other hand, their reported quality of
emotional daily experiences ~(their- reported ‘experiences /of joy, affection, stress,
sadness, or anger) levels off after a certain income level (approximately $75,000 per
year); income above ‘$75,000 does not lead-to more experiences of happiness nor to
further relief of unhappiness or stress. Below this‘income level, respondents reported
decreasing happiness..and.increasing-sadness and stress, implying the pain of life’'s
misfortunes, including disease, divorce, and-being alone; is exacerbated by poverty.

The term quality of life is also-used by politicians and economists to
measure the livability of a given city-or'nation.“Two widely ' known measures of livability
are the Economist Intelligence ‘Unit's quality-of-life<index and Mercer's Quality of Living
Reports. These two measures.calculate the livability of countries and cities around the
world, respectively, through a combination of subjective life-satisfaction surveys and
objective determinants of quality of life such as divorce rates, safety, and infrastructure.
Such measures relate more broadly to the population of a city, state, or country, not to
individual quality of life.

Within the field of healthcare, quality of life is often regarded in terms of
how it is negatively affected, on an individual level, a debilitating illness that is not life-
threatening, life-threatening illness that is not terminal, terminal iliness, the predictable,
natural decline in the health of an elder, an unforeseen mental/physical decline of a
loved one, chronic, end-stage disease processes. Researchers at the University of

Toronto's Quality of Life Research Unit define quality of life as “The degree to which a
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person enjoys the important possibilities of his or her life” (UofT). Their Quality of Life
Model is based on the categories “being”, “belonging”, and “becoming”, respectively
who one is, how one is connected to one's environment, and whether one achieves
one's personal goals, hopes, and aspirations.

2) Community Empowerment

The United Nation 7th Global Conference shows that the community
empowerment is refers to the process of enabling communities to increase control over
their lives. "Communities" are groups of people that may or may not be spatially
connected, but who share common interests; concerns or identities. These communities
could be local, national or international, with~specific or broad interests. 'Empowerment'
refers to the process by which people gain control over-the factors and decisions that
shape their lives. It is the process by-which they increase their assets and attributes
and build capacities to gain access, partners, networks and/or a voice, in order to gain
control. "Enabling" implies that people cannot "be empowered" by others; they can only
empower themselves by acquiring more .of power's_different forms (Laverack, 2008,
p.13). It assumes that people are their own assets, and the role of the external agent is
to catalyze, facilitate or "accompany"-the community-in acquiring power. At the heart of
it are motivated people actively. engaged in making a difference-to the places that they
know best.

Community empowerment, therefore, is_more than.the involvement,
participation or engagement of communities. It implies community ownership and action
that explicitly aims at social ‘and political change. <Community’ empowerment is a
process of re-negotiating power in order to gain-more control. It recognizes that if some
people are going to be empowered, then others will be sharing their existing power and
giving some of it up (Baum, 2008). Power is a central concept in community
empowerment and health promotion invariably operates within the arena of a power
struggle.

Community empowerment is the outcome of effective community
engagement. It's about "...shifting power, influence and responsibility away from existing
centers of power and into the hands of communities and individual citizens." —
'‘Communites in Control: Real people, real power', Communities and Local Government,
2008. It isn’'t about forcing people to take on responsibilities or become involved against

their will. It is about re-energizing communities and building on their desire to participate
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when it counts. And there's plenty of evidence to suggest that people don’t hold back
when they feel their involvement is effective.

Community empowerment is about fostering the conditions that convince
local people that making a difference is both possible and worthwhile. As a principle of
governance it isn't new. Involving people and communities in the conduct of public
affairs in the UK has been evolving for many years. You can trace the present
government’s work on community empowerment in England in our summary of key
policy and legislation.

There are strong democratic reasons for involving local people as much
as possible in the decisions that shape their-.communities. Their input ensures services
are better suited to local /needs. But there are now' strong political imperatives for
councils and their partners to-put community empowerment-at.-the heart of everything
they do.

Community empowerment necessarily addresses the social, cultural,
political and economic-determinants- that underpin.. health, and seeks to build
partnerships with other-sectors.in-finding solutions:

Globalization adds another dimension to the process of community
empowerment. In today’s world, the local and global are inextricably linked. Action on
one cannot ignore the influence of or impact on the other. Community empowerment
recognizes and strategically. acts' upon this inter-linkage and ensures that power is
shared at both local and global levels.

Communication ‘plays a vital role in“ensuring community empowerment.
Participatory approaches in communication that encourage-discussion and debate result
in increased knowledge and awareness, and a higher level of critical thinking. Critical
thinking enables communities to understand the interplay of forces operating on their
lives, and helps them take their own decisions.

2.1.3 Community Sustainable Development
Sustainable development in its purest sense is a pattern of resource
use that aims to meet human needs while preserving the environment so that these
needs can be met not only in the present, but also for future generations as
development that "meets the needs of the present without compromising the ability of
future generations to meet their own needs.” (UNESCO, 1987) The concept of

sustainable development has been widely spread promoted as a new development
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trend globally. And this concept has been interpreted to apply for every branch of
development activities to solve any problems of the preceding.

Sustainable development ties together concern for the carrying
capacity of natural systems with the social challenges facing humanity. As early as the
1970s "sustainability" was employed to describe an economy "in equilibrium with basic
ecological support systems." Ecologists have pointed to The Limits to Growth, and
presented the alternative of a “steady state’‘economy” in order to address environmental
concerns. The field of sustainable development can be conceptually broken into three
constituent parts: environmental sustainability, economic sustainability and sociopolitical
sustainability.

The concept of sustainable development have been promote globally
in 1992 in the UN conference-on- environment and development at' Rio de Janeiro that
178 countries including Thailand have sign in international charter of development which
called “Agenda 21.”

Agenda-21 explains that population; consumption and technology are
the primary driving forces-of environmental change. It lays-out-what needs to be done to
reduce wasteful and inefficient. consumption patterns.in some parts of the world while
encouraging increased but. sustainable development in _others. It offers policies and
programs to achieve a sustainable balance between consumption, population and the
Earth’s life-supporting capacity. It describes some of technologies and techniques that
need to be developed to provide for -human needs while carefully managing natural
resources.

Agenda 21 provides options for combating degradation of the land, air
and water, conserving forests and the diversity of species of life. It deals with poverty
and excessive consumption, health and education, cities and farmers. There are roles
for everyone: governments, business people, trade unions, scientists, teachers,
indigenous people, women, youth and children. Agenda 21 does not shun business. It
says that sustainable development is the way to reverse both poverty and
environmental destruction.

We currently gauge the success of economic development mainly by
the amount of money it produces. Accounting systems that measure the wealth of
nations also need to count the full value of natural resources and the full cost of

environmental degradation. The polluter should, in principle, bear the costs of pollution.
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To reduce the risk of causing damage, environmental assessment should be carried out
before starting projects that carry the risk of adverse impacts. Governments should
reduce or eliminate subsidies that are not consistent with sustainable development.

A major theme of Agenda 21 is the need to eradicate poverty by giving
poor people more access to the resources they need to live sustainably. By adopting
Agenda 21, industrialized countries recognized that they have a greater role in cleaning
up the environment than poor nations, who produce relatively less pollution. The richer
nations also promised more funding to help other nations develop in ways that have
lower environmental impacts. Beyond  funding, 'nations' need help in building the
expertise— the capacity— to plan and-carry-out sustainable development decisions.
This will require the transfer of-information and skills,

Agenda 21 calls on..governments. to -adopt- national strategies for
sustainable development. These should be developed-with wide participation, including
non-government organizations-and the public. Agenda 21 puts most of the responsibility
for leading change on pational governments, but says- they-.need to work in a broad
series of partnerships: with . international-—organizations, ~business, regional, state,
provincial and local’ governments, non-governmental.and citizens’ groups. As Agenda
21 says, only a global.partnership will ensure that all nations will-have a safer and more

prosperous future:.

2.2 Culture
2.2.1 Historical Background

The information from various 'sources can be summarize the definition
of culture as follow; Culture is a concept based on a term first used in classical
antiquity by the Roman orator Cicero: "cultura animi" (cultivation of the soul). This non-
agricultural use of the term "culture" re-appeared in modern Europe in the 17th century
referring to the betterment or refinement of individuals, especially through education.
During the 18th and 19th century it came to refer more frequently to the common
reference points of whole peoples, and discussion of the term was often connected
to national aspirations or ideals. Some scientists such as Edward Tylor used the term

"culture" to refer to a universal human capacity.
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In the 20th century, "culture" as a central concept in anthropology,
encompassing the range of human phenomena that cannot be directly attributed to
genetic inheritance. Specifically, the term "culture" in American anthropology had two
meanings:

1. The evolved to classify and represent experiences with symbols,
and to act imaginatively and creatively; and

2. The distinct ways that people, live differently, classified and
represented their experiences, and acted creatively.

Hoebel describes culture as an integrated system of learned behavior
patterns which are characteristic of the members of a society and which are not a result
of biological inheritance.

Distinctions are currently made between the physical artifacts created
by a society, its so-called material culture, and everything else, the intangibles such as
language, customs, etc. that are the main referent of the term "culture”.

Culture is central to the way we view, experience, and engage with all
aspects of our lives and the world around us. Thus, even our definitions of culture are
shaped by the historical, political, social, and cultural contexts in which we live.

The modern term "culture" is based on a term used by the Ancient
Roman orator Cicero in his Tusculanae Disputationes, where he wrote of a cultivation of
the soul or "cultura animi", using an agricultural metaphor for the development of a
philosophical soul, understood teleological as the highest possible ideal for human
development. Samuel Pufendorf took over this metaphor in a modern context, meaning
something similar, but no longer assuming that philosophy was man's natural perfection.
His use and that of many writers after him "refers to all the ways in which human beings
overcome their original barbarism, and through artifice, become fully human".

As described by philosopher Edward S. Casey (1996): "The very
word culture meant "place tilled" in Middle English, and the same word goes back to
Latin colere, "to inhabit, care for, till, worship." To be cultural, to have a culture, is to
inhabit a place sufficiently intensely to cultivate it - to be responsible for it, to respond to
it, to attend to it caringly."

As described by Velkley: The term "culture," which originally meant the
cultivation of the soul or mind, acquires most of its later modern meanings in the

writings of the 18th-century German thinkers, who were on various levels
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developing Rousseau's criticism of “modern liberalism and Enlightenment”. Thus a
contrast between "culture" and "civilization" is usually implied in these authors, even
when not expressed as such. Two primary meanings of culture emerge from this period:
culture as the folk-spirit having a unique identity and culture as -cultivation of
waywardness or free individuality. The first meaning is predominant in our current use
of the term "culture," although the second still plays a large role in what we think
culture should achieve, namely the full "expression" of the unique or "authentic" self.

Cultural invention has come to mean any innovation that is new and
found to be useful to a group of people and expressed in their behavior but which does
not exist as a physical object. Humanity is in a global "accelerating culture change
period", driven by the expansion of international commerce, the mass media, and above
all, the human population explosion, among other factors.

Cultures are internally affected by both forces encouraging change
and forces resisting change. These forces are related to both social structures and
natural events, and are involved in the perpetuation of cultural ideas and practices
within current structures, which themselves are subject to change.

Social conflict and the development of technologies can produce changes
within a society by altering social dynamics and promoting newcultural models, and spurring
or enabling generative action. These social shifts may accompany ideological shifts and other
types of cultural change. For example, the U.S. feminist movement involved new practices
that produced a shift in gender relations, altering both gender and economic structures.
Environmental conditions may also enter as factors. For example, after tropical forests
returned at the end of the lastice age, plants suitable for domestication were available,
leading to the invention of agriculture, which in turn brought about many cultural innovations
and shifts in social dynamics.

Cultures are externally affected via contact between societies, which
may also produce—or inhibit—social shifts and changes in cultural practices. War or
competition over resources may impact technological development or social dynamics.
Additionally, cultural ideas may transfer from one society to another, through diffusion or
acculturation. In diffusion, the form of something (though not necessarily its meaning)
moves from one culture to another. For example, hamburgers, fast food in the United
States, seemed exotic when introduced into China. "Stimulus diffusion”" (the sharing of

ideas) refers to an element of one culture leading to an invention or propagation in
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another. "Direct Borrowing" on the other hand tends to refer to technological or tangible
diffusion from one culture to another. Diffusion of innovations theory presents a
research-based model of why and when individuals and cultures adopt new ideas,
practices, and products.

2.2.2 Definition

Acculturation has different meanings, but in this context refers to
replacement of the traits of one culture with those of another, such as what happened to
certain Native American tribes and to many indigenous peoples across the globe during the
process of colonization. Related processes on an individual level include assi-
milation (adoption of a different culture by an individual) and transculturation.

The German philosopher Immanuel Kant (1724—-1804) has formulated
an individualist definition of "enlightenment" similar to the concept of bildung:
"Enlightenment is man's emergence from his self-incurred immaturity." He argued that
this immaturity comes not from a lack of understanding, but from a lack of courage to
think independently. Against this intellectual cowardice, Kant urged: Sapere aude, "Dare
to be wise!" In reaction to Kant, German scholars such as Johann Gottfried
Herder (1744-1803) argued that human creativity, which necessarily takes
unpredictable and highly diverse forms, is as important as human rationality. Moreover,
Herder proposed a collective form of bildung: "For Herder, Bildung was the totality of
experiences that provide a coherent identity, and sense of common destiny, to a
people."

In 1795, the great linguist and philosopher Wilhelm von Humboldt (1767—
1835) called for an anthropology that would synthesize Kant's and Herder's interests. During
the Romantic era, scholars in Germany, especially those concerned
with nationalist movements—such as the nationalist struggle to create a "Germany" out of
diverse principalities, and the nationalist struggles by ethnic minorities against the Austro-
Hungarian Empire developed a more inclusive notion of culture as "worldview"
(Weltanschauung). According to this school of thought, each ethnic group has a distinct
worldview that is incommensurable with the worldviews of other groups. Although more
inclusive than earlier views, this approach to culture still allowed for distinctions between
"civilized" and "primitive" or "tribal" cultures.

In 1860, Adolf Bastian (1826—1905) argued for "the psychic unity of

mankind". He proposed that a scientific comparison of all human societies would reveal
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that distinct worldviews consisted of the same basic elements. According to Bastian, all
human societies share a set of "elementary ideas" different cultures, or different "folk
ideas" are local modifications of the elementary ideas. This view paved the way for the
modern understanding of culture. Franz Boas (1858—-1942) was trained in this tradition,
and he brought it with him when he left Germany for the United States.

In the 19th century, humanists such as English poet and
essayist Matthew Arnold (1822—-1888) used the word "culture" to refer to an ideal of
individual human refinement, of "the best that has been thought and said in the
world." This concept of culture is comparable to the German concept of bildung:
"...culture being a pursuit of our total perfection by means of getting to know, on all the
matters which most concern us, the best which has been thought and said in the
world."

In practice, culture referred to an élite ideal and was associated with
such activities as art, classical music, and haute cuisine. As these forms were
associated with urban life, "culture" was identified with "civilization" (from lat. civitas,
city). Another facet of the Romantic movement was an interest in folklore, which led to
identifying a "culture"” among non-elites. This distinction is often characterized as that
between high culture, namely that of the ruling social group, and low culture. In other
words, the idea of "culture" that developed in Europe during the 18th and early 19th
centuries reflected inequalities within European societies.

Matthew Arnold contrasted "culture" with anarchy; other Europeans,
following philosophers Thomas Hobbes and Jean-Jacques Rousseau, contrasted "culture"
with "the state of nature". According to Hobbes and Rousseau, the Native Americans who
were being conquered by Europeans from the 16th centuries on were living in a state of
nature; this opposition was expressed through the contrast between "civilized" and
"uncivilized." According to this way of thinking, one could classify some countries and
nations as more civilized than others and some people as more cultured than others. This
contrast led to Herbert Spencer's theory of Social Darwinism and Lewis Henry Morgan's
theory of cultural evolution. Just as some critics have argued that the distinction between
high and low cultures is really an expression of the conflict between European elites and
non-elites, some critics have argued that the distinction between civilized and uncivilized
people is really an expression of the conflict between European colonial powers and their

colonial subjects.
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Other 19th-century critics, following Rousseau have accepted this
differentiation between higher and lower culture, but have seen the refinement
and sophistication of high culture as corrupting and unnatural developments that
obscure and distort people's essential nature. These critics considered folk music (as
produced by "the folk", i.e., rural, illiterate, peasants) to honestly express a natural way
of life, while classical music seemed superficial and decadent. Equally, this view often
portrayed indigenous peoples as "noble savages" living authentic and unblemished
lives, uncomplicated and uncorrupted by the highly stratified capitalist systems of the
West.

In 1870 the anthropologist Edward Tylor (1832—-1917) applied these
ideas of higher versus lower culture to propose a theory of the evolution of religion.
According to this theory, religion evolves from more polytheistic to more monotheistic
forms. In the process, he redefined culture as a diverse set of activities characteristic of
all human societies. This view paved the way for the modern understanding of culture.

Although anthropologists worldwide refer to Tylor's definition of culture,
in the 20th century "culture" emerged as the central and unifying concept of
American anthropology, where it most commonly refers to the universal human capacity
to classify and encode human experiences symbolically, and to communicate
symbolically encoded experiences socially. American anthropology is organized into four
fields, each of which plays an important role in research on culture: biological
anthropology, linguistic anthropology, cultural anthropology, and archaeology. Research
in these fields has influenced anthropologists working in other countries to different
degrees.

The sociology of culture concerns culture—usually understood as the
ensemble of symbolic codes used by a society—as manifested in society. For Georg
Simmel (1858-1918), culture referred to "the cultivation of individuals through the
agency of external forms which have been objectified in the course of history". Culture
in the sociological field can be defined as the ways of thinking, the ways of acting, and
the material objects that together shape a people's way of life. Culture can be any of
two types, non-material culture or material culture.

Cultural sociology first emerged in Weimar Germany (1918-1933),
where sociologists such as Alfred Weber used the term Kultursoziologie (cultural

sociology). Cultural sociology was then "reinvented" in the English-speaking world as a
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product of the "cultural turn" of the 1960s, which ushered in structuralist and postmodern
approaches to social science. This type of cultural sociology may loosely be regarded as an
approach incorporating cultural analysis and critical theory. Cultural sociologists tend to
reject scientific methods, instead hermeneutically focusing on words, artifacts and symbols.
"Culture" has since become an important concept across many branches of sociology,
including resolutely scientific fields like social stratification and social network analysis. As a
result, there has been a recent influx of quantitative sociologists to the field. Thus there is
now a growing group of sociologists of culture who are, confusingly, not cultural
sociologists. These scholars reject the abstracted postmodern aspects of cultural sociology,
and instead look for a theoretical backing in the more scientific vein of social
psychology and cognitive science. "Cultural sociology" is one of the largest sections of the
American Sociological Association. The British establishment of cultural studies means the
latter is often taught as a loosely-distinct discipline in the UK.

The sociology of culture grew from the intersection between sociology
(as shaped by early theorists like Marx, Durkheim, and Weber) with the growing
discipline of anthropology, wherein researchers pioneered ethnographic strategies for
describing and analyzing a variety of cultures around the world. Part of the legacy of the
early development of the field lingers in the methods (much of cultural sociological
research is qualitative), in the theories (a variety of critical approaches to sociology are
central to current research communities), and in the substantive focus of the field. For
instance, relationships between popular culture, political control, and social class were
early and lasting concerns in the field.

In the United Kingdom, sociologists and other scholars influenced
by Marxism, such as Stuart Hall (1932-2014) and Raymond Williams (1921-1988),
developed cultural studies. Following nineteenth-century Romantics, they identified
"culture" with consumption goods and leisure activities (such as art, music, film, food,
sports, and clothing). Nevertheless, they saw patterns of consumption and leisure as
determined by relations of production, which led them to focus on class relations and
the organization of production. In the United States, "Cultural Studies" focuses largely
on the study of popular culture, that is, on the social meanings of mass-produced
consumer and leisure goods. Richard Hoggart coined the term in 1964 when he
founded the Birmingham Centre for Contemporary Cultural Studies or CCCS. It has

since become strongly associated with Stuart Hall, who succeeded Hoggart as Director.
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Cultural studies in this sense, then, can be viewed as a limited concentration scoped on
the intricacies of consumerism, which belongs to a wider culture sometimes referred to
as "Western Civilization" or as "Globalism."

From the 1970s onward, Stuart Hall's pioneering work, along with that of
his colleagues Paul Willis, Dick Hebdige, Tony Jefferson, and Angela McRobbie, created an
international intellectual movement. As the field developed it began to combine political
economy, communication, sociology, social theory, literary theory, media theory, film/video
studies, cultural anthropology, philosophy, museum studies and art history to  study
cultural phenomena or cultural texts. In this field researchers often concentrate on how
particular phenomena relate to matters of ideology, nationality, ethnicity, social class,
and/or gender. Cultural studies have a concern with the meaning and practices of everyday
life. These practices comprise the ways people do particular things (such as watching
television, or eating out) in a given culture. This field studies the meanings and uses people
attribute to various objects and practices. Specifically, culture involves those meanings and
practices held independently of reason. Watching television in order to view a public
perspective on a historical event should not be thought of as culture, unless referring to the
medium of television itself, which may have been selected -culturally; however,
schoolchildren watching television after school with their friends in order to "fit in" certainly
qualifies, since there is no grounded reason for one's participation in this practice. Recently,
as capitalism has spread throughout the world (a process called globalization), cultural
studies has begun to analyze local and global forms of resistance to Western hegemony.

In the context of cultural studies, the idea of a text includes not
only written language, but also films, photographs, fashion or hairstyles: the texts of
cultural studies comprise all the meaningful artifacts of culture. Similarly, the discipline
widens the concept of "culture". "Culture" for a cultural-studies researcher not only
includes traditional high culture (the culture of ruling social groups) and popular culture,
but also everyday meanings and practices. The last two, in fact, have become the main
focus of cultural studies. A further and recent approach is comparative cultural studies,
based on the disciplines of comparative literature and cultural studies.

Scholars in the United Kingdom and the United States developed
somewhat different versions of cultural studies after the late 1970s. The British version
of cultural studies had originated in the 1950s and 1960s, mainly under the influence

first of Richard Hoggart, E. P. Thompson, and Raymond Williams, and later that of
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Stuart Hall and others at the Centre for Contemporary Cultural Studies at the University
of Birmingham. This included overtly political, left-wing views, and criticisms of popular
culture as "capitalist" mass culture; it absorbed some of the ideas of the Frankfurt
School critique of the "culture industry" (i.e. mass culture). This emerges in the writings
of early British cultural-studies scholars and their influences: see the work of (for
example) Raymond Williams, Stuart Hall, Paul Willis, and Paul Gilroy.

In the United States, Lindlof and Taylor write, "Cultural studies
grounded in a pragmatic, liberal-pluralist tradition". The American version of cultural
studies initially concerned itself more with understanding the subjective and
appropriative side of audience reactions to, and uses of, mass culture; for example,
American cultural-studies advocates wrote about the liberatory aspects of fandom. The
distinction between American and British strands, however, has faded. Some
researchers, especially in early British cultural studies, apply a Marxist model to the
field. This strain of thinking has some influence from the Frankfurt School, but especially
from the structuralist Marxism of Louis Althusser and others. The main focus of an
orthodox Marxist approach concentrates on the production of meaning. This model
assumes a mass production of culture and identifies power as residing with those
producing cultural artifacts. In a Marxist view, those who control the means of
production (the economic base) essentially control a culture. Other approaches to
cultural studies, such as feminist cultural studies and later American developments of
the field, distance themselves from this view. They criticize the Marxist assumption of a
single, dominant meaning, shared by all, for any cultural product. The non-Marxist
approaches suggest that different ways of consuming cultural artifacts affect the
meaning of the product.

Raimon Panikkar pointed out 29 ways in which cultural change can be
brought about. Some of these are: growth, development, evolution, involution,
renovation, re-conception, reform, innovation, revivalism, revolution, mutation, progress,
diffusion, osmosis, borrowing, eclecticism, syncretism, modernization, indigenization,
and transformation. In his book Future Shock, written in 1970, futurist Alvin
Toffler analyzed the modern human condition as a state of shock caused by the
experience of "too much change in too short a period of time".

According to Ernest Becker and Terror Management Theory, culture

developed due to an unconscious fear of death and insignificance that came about as a
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byproduct of acquiring a bigger brain and greater self-awareness. Culture thus
generated a large number of activities in which humans could attain the illusion that
they are individuals of value in a world of meaning, as well as a sense of symbolic
immortality, by contributing to an entity (culture) that continues on after the death of the
individual:

The real world is simply too terrible to admit. It tells man that he is a
small trembling animal who will someday decay and die. Culture changes all of this,
makes man seem important, vital to the universe, immortal in some ways. 'Civilized'
society is a hopeful belief and protests that science, art, money and goods make man
count for more than any other animal.

Since this self-esteem, gained through the social meaning granted by
culture, is often tied to our sense of right and wrong, and is one to which humans most
hold on to in order to decrease death-related anxiety, conflicting cultural world-views or
distributions of cultural value have resulted in extraordinary amounts of destructive
behavior:

The last thing man can admit to himself is that his life-ways are
arbitrary: this is one of the reasons that people often show derisive glee and scorn over
the 'strange' customs of other lands—it is a defense against the awareness that his own
way of life may be just as fundamentally contrived as any other. One culture is always a
potential menace to another because it is a living example that life can go on heroically
with a value framework totally alien to one's own.

Self-esteem is often equivalent to "righteousness" or feeling "right."
Which means that self-esteem is based on an active passion: man cannot feel right
unless he lives the heroic victory over evil, satisfying his hunger for righteous self-
expansion and perpetuation. In seeking to avoid evil, man is responsible for bringing
more evil into the world than organisms could ever do merely by exercising their
digestive tracts.

2.2.3 Cultural Management

Cultural Management is, essentially, a process by which the protection
and management of the multitudinous but scarce elements of cultural heritage are given
some consideration in a modern world with an expanding population and changing
needs. Often equated with archaeology, cultural management in fact should and does

include a range of types of properties: “cultural landscapes, archaeological sites,
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historical records, social institutions, expressive cultures, old buildings, religious beliefs and
practices, industrial heritage, folklore, artifacts, and spiritual places.” (T. King, 2002: 1)

These cultural resources do not exist in a vacuum, of course. Instead
they are situated in an environment where people live, work, have children, build new
buildings and new roads, require sanitary landfills and parks, need safe and protected
environments. On frequent occasions, the expansion or modification of cities and towns
and rural areas impact or threaten to impact the cultural resources. In these
circumstances, decisions must be made to strike a balance between the various
interests: practical growth with an eye toward the protection of the cultural resources.
Who manages these properties, who make those decisions? All kinds of people, who
take part in a political process balancing the trade-offs between growth and
preservation: state agencies such as Departments of Transportation or government
historic preservation officers, politicians, construction engineers, indigenous peoples,
archaeological or historical consultants, oral historians, historical society members, city
leaders, in fact the list of interested parties varies with the project and cultural resources
involved.

Cultural Resources Management is the vocation and practice of
managing cultural resources, such as the arts and heritage. It incorporates Cultural
Heritage Management which is concerned with traditional and historic culture. It also
delves into the material culture of archaeology. Cultural resources management
encompasses current culture, including progressive and innovative culture, such as
urban culture, rather than simply preserving and presenting traditional forms of culture.

However, the broad usage of the term is relatively recent and as a
result it is most often used as synonymous with heritage management. In the United
States, cultural resources management is not usually divorced from the heritage
context. The term is, "used mostly by archaeologists and much more occasionally by
architectural historians and historical architects, to refer to managing historic places of
archaeological, architectural, and historical interests and considering such places in
compliance with environmental and historic preservation laws."

Cultural resources include both physical assets such as archaeology,
architecture, paintings and sculptures and also intangible culture such as folklore and
interpretative arts, such as storytelling and drama. Cultural resource managers are

typically in charge of museums, galleries, theatres etc., especially those that emphasize
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culture specific to the local region or ethnic group. Cultural tourism is a significant sector
of the tourism industry.

At a national and international level, cultural resource management
may be concerned with larger themes, such as languages in danger of extinction, public
education, the ethos or operation of multiculturalism, and promoting access to cultural
resources. The Masterpieces of the Oral and Intangible Heritage of Humanity is an
attempt by the United Nations to identify exemplars of intangible culture.

Cultural resource management features people from a wide array of
disciplines. The general education of most involved in CRM includes, but is not limited
to, sociology, archaeology, architectural history, cultural anthropology, and other fields in
the social sciences. In the field of cultural resource management there are many career
choices. One could also obtain a career as part of the local government and work with
planning agencies, housing agencies, social service agencies, local museums, libraries,
or educational institutions. Jobs at private cultural resource management companies
can range from field technicians to principal investigators, project archaeologists, historic
preservationists, and laboratory work.

The vocation of management in cultural and creative sectors is the
subject of research and improvement initiatives, by organizations such as Arts and
Business which take a partnership approach to involving professional business people
in running and mentoring arts organizations. Some universities now offer vocational
degrees. The management of cultural heritage is underpinned by academic research in
archaeology, ethnography and history. The broader subject is also underpinned by
research in sociology and culture studies.

Cultural resources policies have developed over time with the
recognition of the economic and social importance of heritage and other cultural assets.
The exploitation of cultural resources can be controversial, particularly where the finite
cultural heritage resources of developing countries are exported to satisfy the demand
for antiquities market in the developed world. The exploitation of the potential
intellectual property of traditional remedies in identifying candidates for new drugs has
also been controversial. On the other hand, traditional crafts can be important elements
of income from tourism, performance of traditional dances, and music that is popular
with tourists and traditional designs can be exploited in the fashion industry. Popular

culture can also be an important economic asset.
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2.3 Community and Culture

Values, attitudes, behaviors, beliefs, and assumptions people share about
themselves and others, and about the natural world in which they live, make up a
community’s culture. It includes the institutions, customs, and communication patterns
people have created to meet their needs. Broadly, it can include language and speech
patterns, everyday behavior, social etiquette, religion, education, laws, morals, values,
and exchange of goods and services. Culture includes values of right or good conduct
such as ideas of justice, freedom, /sanctity. of life, and responsibility to future
generations. (Putnam, 2000,/p.36)

Similar to community, both ~a broad ' cultural framework and various
subcultures might exist in’ any oneplace. Culture is expressed through the social
structure that links people together. Social organizations are created to meet community
needs formally and informally. Itiis important to understand the social organizations of a
community because they are the cultural: mechanisms within which community life
grows and community decisions are made. Within these organizations lie the daily
behavior and social processes of life. Social processes are characterized by different
social roles/status and social horms. The many possible social roles 'and statuses in any
community relate to the formal and..informal positions people-occupy within a social
structure: who are the leaders-and followers, who has authority and who does not, who
actively participates and who is less involved. Social norms-are the daily behaviors that
manifest and reinforce the local culture. Both social roles/statuses and norms can help
to identify key community leaders and understand -daily life, including whether and how
environmental protection efforts have been or will be accepted.

Community cultural assessment can provide insight into the complexity of
community life, an essential element in developing carefully crafted and well-designed
environmental protection strategies that meet the needs and interests of the community.
Understanding the formal and informal networks people use for communicating can be
key to identifying local leaders. Studying artistic expression in art and music can reveal
how people interpret the meaning of their lives and whether it relates to environmental
issues. Understanding the role of a public library or a scout troop can be key to
designing education and awareness programs.

When considering all of these aspects of a community’s culture, always

remember that communities are dynamic and constantly evolving as people move in,
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move out, become more educated, enter new phases of their lives, or face different
challenges. A community cultural assessment tells you about a community at a single
point in time. Capturing the dynamic culture of a community is an iterative process.
Among other things culture is a resource for economic and social
development. When poor communities preserve and develop their cultural assets, they
are also generating new economic opportunities. It is possible for communities to
generate income from cultural heritage and this creates employment, promotes tourism,
stimulates micro enterprise development, fosters private investment and can reduce
poverty. Cultural heritage tourism is a fast.growing segment of the tourism industry,
creating and sustaining jobs including providing-opportunities for marginalized groups. It
also strengthens social networks and cohesion-as groups come together for a collective
purpose. Countries value their cultural heritage;for.some cultural' assets constitute a
major part of their national resource base while others. emphasize the income-

generating potential of community cultural enterprises.

2.4 Community Cultural Base Development

Information from. the. workgroup on social. and cultural dimensions of
development at the.33rd. session..of  the sub-commission—on. the prevention of
discrimination ‘and protection-of minorities, - Geneva; Switzerland 1980, suggested that,
far from being of secondary'concern, social and-cultural considerations should form the
basis for all development planning. The reasons-are as follows:

1. Nations.are composed of people, living -according.to established cultural
and social patterns -- they are.not simply political or economic units. General Assembly
Resolution 34/46 places the emphasis firmly where it belongs by stating that the right to
development is a human right both of nations and of individuals within nations.
Consequently, the aim of development should be to create an environment, rooted in
new social and cultural values, in which each individual member of society can
contribute constructively towards his own well-being and towards that of his family, his
community and his country.

2. A uniform system of development will not suit all nations. Development
choices must be made in consultation with the nation concerned and must be based
upon the existing condition of that nation -- in other words, upon the nature of its society

and culture.
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3. Development programmes can only be effective and provide lasting
benefits if they are essentially in harmony with existing social and cultural patterns.
Development programmes which ignore existing systems and values are offensive,
resented and, as a result, will have no firm or enduring foundation in the society which
they seek to benefit.

4. At the same time, a study of social and cultural patterns will enable
development planners to identify areas of strength and weakness, and to formulate
plans which will exploit the former and minimize or eliminate the latter. A nation which,
for example, has a very strong family and community rstructure may also be a nation
which denies its women basic education. Such factors -- both positive and negative --
must be known and understood and taken into.account.

5. Development is change -- —and-in .change, the. social and cultural
consequences must be taken -into account. With proper planning, development can
provide social and cultural enhancement and ‘advancement: without it, development can
lead to the destruction of-cultures and the breakdown of societies.

If development-means change, what kind of change. do we want to see?
What are the objectives of development? Or, more-fundamentally, what kind of world
society would be desirable?

The goal of the international community-is to-build a world family of nations,
whose members have equal rights, privileges, -duties ‘and_responsibilities, and share a
dedication to peace and to the upholding-of a common set-of human values; to create a
global society which protects the human rights of every member, respects his dignity
and individuality, and provides.for the full development of-his potential, so that he may
be of service to his fellow human beings and make his contribution towards the building
of an ever-advancing civilization.

Such a definition envisages a unified world -- but not a uniform world. The
diversity of the human family is both its glory and its strength, for the diversity of
humanity (both physical and cultural) is proof of the success with which man has
adapted to the diverse conditions existing on his planet. Modes of life, of dress, of
construction, of diet, of husbandry -- all have their roots in the natural environment of a
particular nation or people. A development plan which recognizes this fact will draw

upon traditional local knowledge, and will seek to improve existing methods and to
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increase local resources by means which are compatible with the existing culture and
environment.

In today's world, with its sharp division between rich and poor nations,
privileged and underprivileged nations, the main focus of development is inevitably
directed towards providing the most basic human rights -- the right to adequate housing,
proper nutrition, health care, education. Consequently, development often is very much
(but should not be) a one-way street: development aid flows from the economically and
technologically advanced nations to the nations which lack wealth and technology.

Yet it is clear to any unbiased observer that the raising of basic standards of
living -- although urgent and necessary-in-many parts of the world -- will not in itself
lead to the betterment of society. Consider the nations of North America and Western
Europe, which currently are experiencing unprecedented- high-levels of violent crime,
alcohol and drug abuse, suicide, mental illness, abandonment of standards of morality,
breakdown of family life -- the list is endless.

Indeed, any truly global development strategy-would involve all the nations
of the world, and would include-the.redevelopment of the nations which are currently
described as "developed” -- redevelopment which would: concern itself with the use of
natural resources, protection of the environment, strengthening-of family and community
life, moral as|well as academic education..In all-these areas, the developed world has
much to learn from the developing world.

In the meantime, how- can the international community ensure that
development, as it is practiced today, will be a real-and-lasting benefit to the developing
nations, without at the same.time producing the harmful-side-effects of "civilization"?
The answer lies in formulating a development strategy which:

1. Takes as its goal the creation of a unified but diverse world society, as
described above;

2. Fully investigates all the likely social and cultural consequences of any
proposed development programmes, to ensure that these programmes will not:

i. be detrimental to minority groups within the developing country;
ii. deprive existing communities of their traditional means of livelihood;
iii. disrupt family and community life by concentrating jobs in urban areas

thus resulting in "urban drift";
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iv. create new administrative structures which run counter to existing local
administrative structures, and undermine traditional authority;

v. introduce new, highly mechanized techniques which can be sustained
only by overseas "experts";

3. Works closely with the leaders of developing countries in determining
which development choices are most suited to that country;

4. Ensures acceptance of development programmes by ensuring that, as far
as possible, they harmonize with the social and cultural patterns of the developing
country;

5. Wherever possible, seeks-to-use traditional knowledge, improve existing
methods and increase local productivity;

6. Always involve the "grass roots" through existing administrative structures
(e.g. village councils) in implementing development.

Traditionally, sustainability.-has. largely been defined at the global and national
level. Only recently has-it begun-to be applied to cities-and communities (Mitlan &
Satterthwaite, 1994). This-shift in- focus is-reinforced, in part, through the adoption of
sustainability frameworks and concerns_by the community. development field. Parallel to
this “local turn” has been a greater appreciation for culture as a-significant component of
sustainability: | this—idea is thinly distributed- but -pervasive in the literature. Within the
community development field, cultural considerations  often _emerge through discussions
about social sustainability or.community capital; in both.-contexts, culture is just now
emerging as a topic of inquiry. The pattern is similar::community sustainability continues
to be most commonly seen-as a way to improve a community’s “well-being” in social,
economic, and environmental terms, with culture gradually forming a part of this vision.

Community development aims to strengthen the economy and the social ties
within a community through locally based initiatives. The community development
process is often characterized as a “triple bottom line” of amalgamating environmental,
social, and economic well-being into a common audit. The bottom line is now expanding
to include cultural well-being and good governance.

The central goals of community development rely on residents having the
ability to express their values, be self-reliant, satisfy basic human needs, and have
greater participation and accountability in their community. This is accomplished by

education, citizen participation, consensus building, and access to information. Creating
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a sense of place in the community is central as it empowers residents to become
decision-makers over their own environment, resources, and future.

Community development empowers communities to position local issues
within a larger political context. An important aspect of community development is that it
is not handed down from experts or governments. As Margaret Ledwith (2005)
observes, “community development begins at the everyday lives of local people. This is
the initial context of sustainable change.”

Although community development. strategies differ in their focus and
approach from community to’community, the underlying-goal is to improve the quality of
life of residents. According to the Centrefor-Sustainable Community Development at
Simon Fraser University, approaches to community development include: identifying
community challenges, locating local resources,-analyzing local power structures and

human needs, and acting on residents’ concerns'in the.community.

2.5 Cultural Landscape
2.5.1 Historical Background

Cultural “landscape~isa concept to. define one of cultural heritage
which is a development of integration-between nature and culture. ' Many theorists and
organizations' are study in this-concept and its-evolutions are as follow;

In the early twentieth century the word. “cultural landscape” was first
formally used as.academic term by geographer, Otto Schluter.In 1908, he argued that
by defining geography as a 'Landchaftkunde (science landscape), this would give
geography a logical subject matter shared'by no other disciplines. He defined two form
of landscape: the Urlandschaft (natural landscape) or a landscape that existed before
major human induced changes and the Kulturlandschaft (cultural landscape), a
landscape create by human culture. The major task of geography was to trace the
change in these two landscapes.

In the article named “Recent Development in Cultural Geography”,
Carl Ortwin Sauer, an American geographer, pointed about how cultural landscapes are
made up of “the form superimposed on the physical landscape”. His paper named “The
Morphology of Landscape” is probably the most influential in developing idea on cultural

landscape and it is still cited today. As defined by Carl Sauer (1963, p.343) ‘A cultural
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landscape is fashioned from a natural landscape by a culture group. Culture is the
agent, the natural area is the medium. The cultural landscape the result’.

The Convention Concerning the Protection of the World Cultural and
Natural Heritage, adopted by the General Conference of UNESCO in 1972, established
a unique international instrument recognizing and protecting both the cultural and
natural heritage of outstanding universal value.

In 1992 the World Heritage Convention became the first international
legal instrument to recognize and protect cultural landscapes. The Committee at its 16th
session adopted guidelines concerning their inclusion in/the World Heritage List.

The Committee acknowledged that cultural landscapes represent the
"combined works of nature and of man" designated in Article 1 of the Convention. They
are illustrative of the evolution of human society-and settlement over time, under the
influence of the physical constraints and/or opportunities presented by their natural
environment and of successive social,-economic_and ‘cultural forces, both external and
internal.

The term-"cultural landscape" embraces a diversity of manifestations
of the interaction between humankind-and its natural.environment. Cultural landscapes
often reflect specific techniques of sustainable land-use, considering the characteristics
and limits of [the natural environment they-are established in, and a specific spiritual
relation to nature. Protection of cultural landscapes can contribute to'modern techniques
of sustainable land-use and can maintain or enhance natural values in the landscape.
The continued existence ‘of traditional forms of land-use supports-biological diversity in
many regions of the world. The protection of traditional cultural landscapes is therefore
helpful in maintaining biological diversity.

2.5.2 Definition

There are many institutes and theorists have defined the word
“cultural landscape” that can be summarizing as follows:

In 1984, John B. Jackson has compared a landscape to a language,
with ' obscure and indecipherable origins’. Like a language, ' it is the slow creation of all
elements in society. It grows according to its own laws, rejecting or accepting
neologisms as it sees fit, clinging to obsolescent forms, inventing new ones’. It is the
subject of perpetual conflict and compromise ' between what is established by authority

and what the vernacular insists on preferring'. (John B. Jackson. 1984, p.156)
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In 1992, McCann J. has written about the concept of a cultural
landscape as the idea of reconstructing the human history of whole landscape evolved
earlier in this century. Geographers in particular were interested in how the natural
features of a landscape had been altered by human intervention. (McCann J., 1992,
p.136)

In 1992, the World Heritage Convention became the first international
legal instrument to recognize and protect cultural landscape. State in Article I, the
committee acknowledged that cultural /landscape represents the ‘combine works of
nature and human’.

Additionally, “in 2001, -theHoi-An Protocol, which focused on the
conservation process in Asia, has' also -state the definition of cultural landscape as a
geographic area including both cultural-and-natural resources, and.the wildlife domestic
animal therein, associated with historic events, activities, and _people or exhibiting other
cultural or aesthetic values.

From 'the international workshop which-aimed to expand on the
concept of human rights. in-the context of landscape held in.Cambridge, the UK in 2008,
the meaning of landscape was. mentioned as “landscape -and identity are inherent
component of our. culture, one inform ‘other, access to and-freedom to enjoy the
landscape as respect for spiritual and the. symbolic meaning people ascribe to their
landscape and some of components that will support “dignity sand well-being of
community”.

Cultural’ landscape can be the key indicator of ‘how important these
places have been. Place or-landscape reflecting everyday ways of life, the ideologies
that compel people to create place, and the sequence or rhythm of life over time are
significant. They tell the story of people, events and place through time offering a sense
of community, a sense of stream of time. They also offer a cultural context setting for
cultural heritage (Taylor, K. 2009, p.7-31)

In 1972, UNESCO first adopted cultural assets in expert meetings.
The cultural landscape includes monuments, group of building and site, and the
acceptance of international debate and definition of cultural landscape. With a focus of
universal value of combined works of humanity and nature came about in 1992. The
cultural landscape set in three groups, design landscape, evolves landscape, and

associative landscape. These three general types of cultural landscape are also used in
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Hoi-An Protocol with an emphasis on Asian influences by imbued with value systems
and abstract frameworks, such as cosmology, geomancy, and Fengshui, animism, as
well as traditional, technical, and economic system. (UNESCO, Hoi-An Protocol, 2001,
p.14)

In Thailand the ministry of culture has defines the meaning of cultural
landscape as “The term of Thailand cultural landscape embrace a diversity of
manifestations of the interaction between humankind and its natural environment under
the limitation of setting and nature environment. Cultural landscapes often reflect
specific techniques of sustainable land-use,. considering the characteristic and limit of
the natural environment they are established-in, and - a specific spiritual relation to
nature”. (Jaray, 2009, p.7)

From those- various. definition of the- cultural landscape. It can
summarize that the significant burden of all definitions is the interaction environment
between human culture and the ‘natural environment, and the good and appropriate
management of cultural landscapes will-inevitably result-in-human lives as well, so this
research will emphasize at this-result of cultural landscape -management to maintain
community sustainable development:

2.5.3 Cultural Landscape’s Categories

The World-Heritage  Committeehas identified and adopted three
categories of cultural landscape, ranging from-(1) those landscapes. most deliberately
shaped by people, through (2) full range of combined works of nature’and man, to (3)
those least evidently. shaped by people. The three categories extracted from the
Committee‘s Operational Guidelines, are as follows (UNESCO. 2005, p.83-84)

1. Designed cultural landscapes. Design cultural landscapes are
clearly-defined places designed and created intentionally by an individual or group,
usually at a particular moment in time. These landscapes display well-articulated design
intentions and a considerable degree of continuity in their design moves (i.e. the plan)
and language (i.e. the details). Where these landscapes survive, it is often because of
perceived cultural significance and because there has been a cultural will to enhance
and achieve the reading of the most dominant and important layer, i.e. the design.
Designed cultural landscapes are particularly vulnerable to physical changes. These
may disrupt the logic of earlier design intentions and result in a gradual loss of

awareness and appreciation.
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2. Evolved cultural landscape. Evolved cultural landscapes result
from a more general idea, not necessarily specific to a particular individual, group or
time period, that evolves over time, in some cases over many centuries, integrating
changes introduced by new ways of seeing and using space. These ideas are usually
related to assumptions fundamental to social and economic life, such as agricultural or
mercantile practices and their evolution over time. The cultural assumptions that support
these ideas are widely shared and allow a cultural landscape to evolve through multiple
contributions. Rural vernacular landscapes fit within this category, reflecting the way
particular cultural groups have adapted to a particular place, transplanting land use and
social patterns inherited from their homeland-and adapted to their new environment.
The threat to these landscapes occurs when there is a change in._cultural perceptions.
This over time can create-discord unless the new values are successfully overlaid on
the existing values. In the’'UNESCO framework, ‘continuing’ evolved landscapes are
those where the earlier 'uses and cultural practices are still in force, guiding ongoing
change. This category may be dividing into;

® Relict—or fossil_landscape’ is“one .in which an evolutionary
process came to an end at-some.time.in the past,-either abruptly or over a period. Its

significant distinguishing features are; however, still visible-in material form.

® Continuing landscape is one which retains an active social role
in contemporary society closely. associated with.the-traditional way 'of life, and in which
the evolutionary process«is-still_in progress. At the same time it exhibits significant
material evidence of its-evolution over.time.

3. Associative cultural landscape.-Associative cultural landscapes
are places where the cultural ideas that structure the place are not physically obvious.
They are difficult to characterize as designed or evolved because the relationships with
the place are less tangible — they are often more evident through patterns of use or
other indicators of association. Because of the need to understand these landscapes
through the lens of cultural practice, these landscapes documentation requires more
than the usual physical tools of analysis — GIS mappings, for example. These are part
of the physical record, but not a clear indicator of underlying structure or value. In some
cases, associative cultural landscapes overlay all or part of designed or evolved cultural

landscapes that may have value for other cultural groups. The documentation of
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associative cultural landscapes requires a wider range of documentary evidence, which
relate to the associative dimension of landscapes as expressed through literary work,
landscape painting, mental maps, etc. Associative cultural landscapes are open to
change, but the patterns of cultural experience and understanding must be part of the
management process to avoid the loss of their significance.

2.5.4 Determination of Cultural Landscape Significant

Before assessment of significance can be undertaken, a set of criteria
must be established. Landscapes and landscape features can then be checked against
each of these criteria, and the extent/to‘which they meet each criterion evaluated. Note
that some criteria may be considered to-be-more-important than others. More important
criteria can be given a weighting.

The Burra-Charter, the probably most significant-document of the last
thirty years on the basic principles and procedures for'the conservation of heritage
places which provides a guiding philosophy for the care of cultural heritage and has
been widely adopted as the standard guidelines for heritage-conservation practice not
only in Australia, but also in other parts of the world. The Burra charter has defines the
cultural and cultural landscape significance as follows-(Australia ICOMOS, 1999):

(1) Cultural “significance is the aesthetic, historic, scientific or social
value for past, present or future generations. The Burra ‘Charter includes criteria and
guidelines for the assessment of significance and defines the values comprising 'cultural

significance' as (Australia ICOMOS 1999):

®_Aesthetic: value: including - aspects of sensory perception,
measured by qualities such as-form, scale, color, texture and material of the fabric (i.e.

the physical evidence of the landscape).

® Historic value: relating to how a place has influenced or been
influenced by an historic figure, event, phase or activity, or whether it was the site of an
important event. Historic significance is greater where evidence of the association is
stronger, e.g. through survival of evidence in good condition.

® Scientific value: reflecting the importance of the data involved,
its rarity, quality, or representativeness, and on the degree to which the place may

contribute further substantial information.
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® Social value: embracing the qualities for which a place has
become a focus of spiritual, political, national or other cultural sentiment to a majority or
minority group.

(2) The places that are likely to be of significance are those which
help an understanding of the past or enrich the present, and which will be of value to
future generations.

Other values contributing to the significance of cultural landscapes
have been proposed, including interpretative value, associative value and integrity of
landscape fabric (Taylor, 1995:34).  Diversity. (the range of features and meanings
represented) is also recognized as important. (Paterson and Colby, 1989, p.41)

Integrity is a measure of the-wholeness and .intactness of the natural
and/or cultural heritage and itsattributes.—For cultural “landscapes integrity involves
understanding, reading, and interpreting intact layers in the landscape through time in
association with cultural values and meanings. It.is a palpable link between the tangible
and intangible, reflective of a sense of the stream of time and-continuity, a linking of the
past with the present. (Taylor,~2009)

Connection. with. familiar [andscapes-forms part of political and cultural
identity, as people feel they belong-to one place, one region, and one country. This
recognizes that a cultural landscape is more than just the sum of its physical places; it
is equally concerned with ‘the: spaces between. places—-and how. these are given
meaning, as well. as the documentary and oral history stories that are woven around
both. The deeply social nature of relationships to ‘place has always mediated people’s
understandings of their environment and their movements within it, and is a process
which continues to inform the construction of people’s social identity today. Landscape
values accrue historically. (Heather Burke, 2004, p.5)

2.5.5 Cultural Landscape in Asia

Cultural landscape categories introduced by the World Heritage
Committee in 1992 have their roots in the concept of cultural landscapes developed by
geographers from the nineteenth century onward. Cultural landscape not only
introduced the new concepts of cultural heritage such as agricultural landscapes like

rice terraces or vineyards, but also linked the fragmented concepts of classic
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landscapes that had become separated in heritage practice into the culture and the
nature conservation field. (Inaba, 2012, p.109)

In Asia and the Pacific region, most of the inscribed cultural
landscapes are in rural setting. Some sites already in the World Heritage List and in the
Tentative List could also fit rural setting landscape types meaning they could be re-
nominated and listed as the

Associative cultural landscape: connected with religious/ cultural/
natural elements/other associations. In 2001, Vat Phou and Associated Ancient
Settlements within the Champasak’ Cultural \Landscape, Lao People's Democratic
Republic was firstly inscribed under this category.that could fit the type of the landscape
associated with the religion. As of 2006, six- properties in the List perfectly fit this
cultural landscape type and- half-of them are situated in- Asia-and the Pacific region.
(Sirisrisak and Akagawa, 2007, p:18)

Feng Han (2006) explained the potential international value of
Chinese cultural landscape was identified in"2003 as reviews.of World Heritage cultural
landscapes were undertaken a decade after-their initiation when.it'was suggested that
what would now' be recognized as. cultural ‘landscapes, deliberately expressing a
relationship between nature_and humans, were created in China’in the first millennium
CE. It was also observed that China can now been seen‘as a major holder of cultural
landscapes among its existing World Heritage sites.

Eastern landscape-art-in the-past has-often focused on imaginary
landscape as in Chinese 1andscape painting which-look-like more abstract and symbolic
art. In this way Chinese depictions of nature were expressions of the mind and heart of
the individual artist rather than of the real world.

In reviewing an Eastern values perspective on cultural landscapes it is
instructive to look at the issue through the lens of Authenticity and Integrity. This is
where the spirit of place resides as much in the meaning and symbolism of places and
their setting — intangible values — as it does in tangible physical fabric. (Taylor, K. 2009,
p.23)

Authenticity is the essential qualifying factor concerning values. And all
judgments about values attribute to cultural properties may differ from culture to culture,
and even within the same culture. Authenticity judgments may be linked to the worth of

a great variety of sources of information. Aspects of the sources may include form and
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design, materials and substance, use and function, traditions and techniques, location
and setting, and spirit and feeling, and other internal and external factors. (Nara
Document on Authenticity, 1994)

Integrity is a measure of the wholeness and intactness of the natural
and/or cultural heritage and its attributes. For cultural landscapes integrity involves
understanding, reading, and interpreting intact layers in the landscape through time in
association with cultural values and meanings. It is a palpable link between the tangible
and intangible, reflective of a sense of the stream of time and continuity, a linking of the
past with the present. (Taylor, K. 2009, p.25)

In 2005, Eastern Landscape concept can found in the Xian
Declaration within the concept-of ‘the setting’. . Beyond the physical and visual aspects,
the setting includes interaction with the natural environment; past or present social or
spiritual practices, customs; traditional knowledge, use or activities and other forms of
intangible cultural heritage aspects-that create and form the space as well as the
current and dynamic cultural,. social and _economic context.-(Xi‘an Declaration on the
Conservation of the Setting-of Heritage Structures; site ‘and areas,. 2005)

2.5.6 Study of Cultural Landscapein Thailand

In. 2002, Faculty -.of Architecture, Silpakorn~ University, Bangkok,
Thailand launched the new program, an international program in Architectural heritage
Management and Tourism in cooperation with universities.and scholars from Australia,
French, and the United State. This international program-focuses on the common links
between tourism and heritage protection. Featuring international and Thai lecturers, and
intensive case study, the program exposes the 'students to'the wide range of issues and
practices in architectural conservation, cultural resources management and tourism. It
offers professional training in these fast growing and closely related fields.

This is the first program in Thailand provided the course of cultural
landscape, taught by Professor Ken Taylor, the expert on the field of cultural landscape
and landscape architecture.

In 2002, the Ministry of Culture setup as new organization to maintain
and conserve the national tradition and heritage both the tangible and intangible cultural
heritage.

In 2003, the Office of Environment Policy and Planning, Ministry of

Natural Resources and Environment and Danish Government. Published in 2003 of the
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Draft Cultural Environment Conservation System (CECS), and the word "environment”
was used instead of “landscape”. The underlying purpose of the study was to focus
attention on giving priority to the value of an area rather than any individual assets.
Conservatin in CECS mean preserving living environment while ensuring development
that take place respect value-tangible and intangible-created by ancestor and tradition
way of life. Conservation should be holistic and inclusive, covering traditional way of life,
local belief and indigenous knowledge, or in'short the “local ecosystem”. This is cultural
landscape study by other name, but confronts the question of terminology.

In 2007, the Office’ of National Culture- Commission, the Ministry of
Culture was setup new task. It was “cultural-landscape project’, and invited the faculty
of Architecture to publish “Management Guideline for Cultural Landscape”.

In 2008, Kreangkrai--Kerdsri, -and. Usakane -publishing published a
book, “Community and Their Cultural Landscape”. This book useful to explain the
cultural landscape and also defines.-and categorized the cultural landscape which is
more suitable for Thai Cultural landscape as following;

“The ~cultural._landscape -is~the’ built ‘environment from the human
behavior in each area for the-sustainable! living in‘their natural,environment. However
human beings have..many “limitations /in term of technology, resources and also
sometime make people unable change their environment as they want.”/And the natural
limitation also limited the environmental change-by human being”:

The categories of-cultural landscape in-this book are separated into
three types as follows;

1. the rural-cultural' landscape

2. the semi-urban cultural landscape

3. the urban cultural landscape

The different of these two books is the focus group and
implementation of this idea. The first one, “Management Guideline for Cultural
Landscape” was produce in cooperation with the Office of National Culture Commission,
Ministry of Culture and Faculty of Architecture, Silpakorn University. It is demonstrate
the ideas and also the guidelines following the government perspectives. The second
one, “Community and Their Cultural Landscape” give various ideas of cultural
landscape and the several case studies that local communities can apply as suitable

ways to manage their cultural landscape and cultural resources.
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2.6 Natural Resource and Environment (NRE)
2.6.1 The Environment

It is closely to define the meaning of natural resources and
environment that includes everything that exists around us. Environment refers to
everything both the living and non-living, caused by human action or natural, that exists
around us but the natural resource focuses on the benefits to men than anything else.
The environment can be divided into two categories. (Kwansuang Atiphoti, 1995, p.8)

1. Natural environment. /Natural environment encompasses all living
and non-living things occurring naturally_on Earth or some region thereof. The concept

of the natural environment can-be distinguished by components:

® Complete ecological units that function--as natural systems
without massive human ‘intervention, including all vegetation, “microorganisms, soll,

rocks, atmosphere, and natural phenomena that occur within their boundaries.

® Universal natural resources and. physical phenomena that lack
clear-cut boundaries, such .as air,~water, and climate, as well._as energy, radiation,
electric charge, and-magnetism, not.originating from human activity.

2. Built environment or Cultural environment. The built environment
refers to the human-made. surroundings that provide the setting for human activity,
ranging in scale from buildings and parks or green space to neighborhoods and cities
that can often include their supporting infrastructure, such as water supply, or energy
networks. The built environment.is a material, spatial“and cultural product of human
labor that combines physical ‘elements-and energy in forms-for living, working and
playing. It has been defined as “the.human-made space in which people live, work, and
recreate on a day-to-day basis”. The “built environment encompasses places and
spaces created or modified by people including buildings, parks, and transportation
systems”. In recent years, public health research has expanded the definition of "built
environment" to include healthy food access, community gardens, “walkabilty", and
“bikability” (www.wikiedia.com, retrieved July 20, 2013).

2.6.2 The Natural Resource

Natural resources occur naturally within environments that exist

relatively undisturbed by humanity, in a natural form. A natural resource is often

characterized by amounts of biodiversity and geodiversity existent in various
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ecosystems. Natural resources are derived from the environment. Some of them are
essential for our survival while most are used for satisfying our wants. Natural resources
may be further classified in different ways. Natural resources are materials and
components (something that can be used) that can be found within the environment.
Every man-made product is composed of natural resources (at its fundamental level). A
natural resource may exist as a separate entity such as fresh water, and air, as well as
a living organism such as a fish, or it may exist in an alternate form which must be
processed to obtain the resource such as metal ores, oil, and most forms of energy.
Natural resources are mostly classified into. renewable and non-renewable resources.
(www.wikiedia.com, retrieved July 20,2013).

Renewable resources. Renewable resources are generally living
resources (animal, forests, for'example), which can restock (renew) themselves if they
are not over-harvested but-used sustainably. Once renewable resources are consumed
at a rate that exceeds their natural rate of replacement, the standing stock will diminish
and eventually run out. The rate of sustainable use-of-a renewable resource is
determined by the replacement-rate.and amount /of 'standing. stock of that particular
resource. Non-living/ renewable. natural ' resources- include soil' and water. Flow
renewable resources-are very-much. like renewable resources;-only they do not need
regeneration,|unlike renewable resources. Flow-renewable resources include renewable
energy sources such as the following renewable power sources: solar, geothermal,
biomass, landfill gas; tides and wind.

Non-renewable resources. A non-renewable resource is a natural
resource that exists in a fixed-amount that'cannot be re-made, re-grown or regenerated
as fast as it is consumed and used up. Some non-renewable resources can be
renewable but take an extremely long time to renew. Fossil fuels, for example, take
millions of years to form and so are not practically considered ‘renewable’.

2.6.3 Natural resource and Environment management.

Natural Resource Management

Natural resource management refers to the management of natural
resources such as land, water, soil, plants and animals, with a particular focus on how
management affects the quality of life for both present and future generations

(stewardship). Natural resource management deals with managing the way in which
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people and natural landscapes interact. It brings together land use planning, water
management, biodiversity conservation, and the future sustainability of industries like
agriculture, mining, tourism, fisheries and forestry. It recognizes that people and their
livelihoods rely on the health and productivity of our landscapes, and their actions as
stewards of the land play a critical role in maintaining this health and productivity.

Natural resource management is also congruent with the concept of
sustainable development, a scientific principle that forms a basis for sustainable global
land management and environmental governance to conserve and preserve natural
resources.

Natural resource management specifically focuses on a scientific and
technical understanding of resources-and ecology and the life-supporting capacity of
those resources.m Environmental management s also- similar _to natural resource
management. In academic contexts, the sociology of natural resources is closely related to,
but distinct from, natural resource management (www.wikiedia.com, retrieved July 20,
2013).

Environment Management

Environmental. Management offers research-and opinions on use and
conservation of natural resources,. protection of habitats and control of hazards,
spanning the field of applied /ecology -without- regard to traditional disciplinary
boundaries. The journal.aims to improve communication, making ideas and results from
any field available to- practitioners from other-backgrounds. Contributions are drawn
from biology, botany, climatology, ecology, ecological economics, environmental
engineering, fisheries, environmental law, forest sciences, geology, information science,
public affairs, zoology and more. As the principal user of nature, humanity is
responsible for ensuring that its environmental impacts are benign rather than
catastrophic. Environmental Management presents the work of academic researchers
and professionals outside universities, including those in business, government,
research establishments, and public interest groups, presenting a wide spectrum of
viewpoints and approaches. (Vichai Tainnoi, 2010, p.18)

Development and NRE

Development and environmental management are inextricably linked.
Humans and the environment shape each other and thus must existing co-

harmoniously. Humans exploit the natural capital for development to meet their basic
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needs and wants. To continue to do this on the long-term; they must develop a culture
of managing/exploiting natural resources sustainable. That is, up to the level where
there is self —regeneration for the renewable natural resources; and by reducing
exploitation of non-renewable resources and expanding the use of alternatives.

The Rio Declaration on Environment and Development, often
shortened to Rio Declaration, was a short document produced at the 1992 United
Nations "Conference on Environment and Development” (UNCED), informally known as
the Earth Summit. The Rio Declaration consisted of 27 principles intended to guide
future sustainable development around the worlds. It can, be summarize that the Rio
Declaration providing important to consciousness.of population well-being development
while protecting the environment by focus at collaboration of indigenous people, national
government, and international co responsibility.” The summarized of the important
principles which directly relate-to this dissertation’s ‘objective are as follow; (UNEP.,
1992, p.17)

Principle-1. The -role -of -man. Human-beings are at the centre of
concern for sustainable-development.

Principle 3. The Right to development. The right to development must
be fulfilled so as to equitably-meet developmental and environmental needs of present
and future generations. Management of natural resources involves .identifying who has
the right to use the resources and who does-not-for defining the boundaries of the
resource. The resources are managed by the users according. to the rules governing of
when and how the resource is used depending on local-condition.

Principle 4.-Environmental Protection in-the Development Process. In
order to achieve sustainable development, environmental protection shall constitute an
integral part of the development process chain and cannot be considered in isolation
from it.

Principle 5. Eradication of Poverty. All States and all people shall
cooperate in the essential task of eradicating poverty as an indispensable requirement
for sustainable development, in order to decrease the disparities in standards of living
and better meet the needs of the majority of the people of the world.

Principle 10. Public participation. Environmental issues are best

handled with the participation of all concerned citizens, at the relevant level.
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Principle 22. Indigenous Peoples have a Vital Role. Indigenous people
and their communities and other local communities have a vital role in environmental
management and development because of their knowledge and traditional practices.

Principle 23. People under Oppression. The environment and natural
resources of people under oppression, domination and occupation shall be protected.

Principle 27. Cooperation between State and People. States and
people shall cooperate in good faith and in‘a spirit of partnership in the fulfillment of the
principles embodied in this Declaration and.in the further development of international

law in the field of sustainable development.

2.7 Community Environmental and Natural Resources Management.

Management approaches- Natural resource management issues are
inherently complex as they involve the ecological cycles, hydrological cycles, climate,
animals, plants and geography etc. All these are-dynamic and inter-related. A change in
one of them may have far reaching and/or long term impacts which may even be
irreversible. In addition to the-natural.systems, natural resource management also has
to manage various stakeholders. and. their interests, policies, politics, geographical
boundaries, economic-implications and the list goes on. It is very difficult to satisfy all
aspects at the same time. This.results/in conflicting situations.

Regional or Community Based NRM The community based NRM approach
combines conservation objectives with the generation.of economic benefits for rural

communities. The three key assumptions being that:
® | ocals are better placed to conserve natural resources.

® People will conserve a resource only if benefits exceed the costs of

conservation.

® People will conserve a resource that is linked directly to their quality of life.

When a local people’s quality of life is enhanced, their efforts and
commitment to ensure the future well-being of the resource are also enhanced. A
problem of community based NRM is the difficulty of reconciling and harmonizing the
objectives of socio economic development, biodiversity protection and sustainable
resource utilization. The concept and conflicting interests of community based NRM,

show how the motives behind the participation are differentiated as either people-centre
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(active or participatory results that are truly empowering) or planner-centre (nominal and
results in passive recipients). Understanding power relations is crucial to the success of
community based NRM. Locals may be reluctant to challenge government recommen-
dations for fear of losing promised benefits.

Community based NRM is based particularly on advocacy by nongovern-
mental organizations working with local groups and communities, on the one hand, and
national and transnational organizations, on the other, to build and extend new versions
of environmental and social advocacy that link social justice and environmental
management agendas with both direct and-indirect benefits observed including a share
of revenues, employment, diversification-of-livelihoods and increased pride and identity.
CBNRM has raised new challenges, ‘as .concepts’of community, territory, conservation,
and indigenous are worked: into politically varied plans and programs in disparate sites

Integrated natural resource management (INRM) A process of managing
natural resources in a 'systematic ‘way, which includes multiple aspects of natural
resource use (biophysical, socio-political,and economic) meet production goals of
producers and other direct users(e.g., food security, profitability,-risk aversion) as well
as goals of the wider/community (e.g-;-poverty alleviation; welfare of future generations,
environmental conservation). It.focuses on sustainability and at-the same time tries to
incorporate all possible stakeholders from-the planning level itself, reducing possible
future conflicts. The conceptual basis of INRM has evolved in recent years through the
convergence of research_in diverse-areas such as sustainable land use, participatory
planning, integrated watershed management, and adaptive management. INRM is being
used extensively and been-.successful in regional and community based natural
management.

The study of the Worldbank, the international organization which have goal
to end extreme poverty and boost shared prosperity, development module 5 show that
sustainability and environmental resource management involves managing economic,
social, and ecological systems within and external to an organizational entity do it can
sustain itself and the system it exists in. In context, sustainability implies that rather than
competing for endless growth on a finite planet, development improves quality of life
without necessarily consuming more resources. Sustainably managing environmental
resources requires organizational change that instills sustainability values that portrays

these values outwardly from all levels and reinforces them to surrounding stakeholders.
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The end result should be a symbiotic relationship between the sustaining organization,
community, and environment (www.wikiedia.com, retrieved July 20, 2013).

Community Environmental Management is a method for improving the
sustainable and equitable governance of natural resources at the local level. It is an
approach under which communities become responsible for managing natural resources
(forests, land, water, biodiversity). The community often assisted and monitored by outside
technical specialists- utilizes and protects natural resources within established guidelines or
according to a detailed, mutually agreed plan. The active participation of stakeholders in
natural resource decision making and use increases. economic and environmental benefits.
Critical investment areas include the introduction-of viable management systems, securing
legal control over resources /and resource. utilization, improving environmental governance,
and information management (www.worldbank.org,-retrieved-July 20, 2013).

Community environmental management is_an -important process that is
relevant to the policy process, the participation of citizens in the community. Thus
creating a better understanding of the -environment in.the-community is an important
process that causes the strong participation:-The people in-the community can be plan
and operate in environmental management effectively. which will\affect the quality of life

and environment in the community.

2.8 Engaging Local Communities in Stewardship of World Heritage

There is a causal relationship between heritage, local people and their well-
being. As a result of.this bond, local communities and indigenous peoples are often
committed custodians of World Heritage' sites, where they play an important, and
sometimes overlooked, role in the stewardship of the bio cultural diversity of their
environments.

In 2012, the World Heritage Convention celebrated its 40th anniversary. The
year was also a landmark for highlighting the role of community engagement in World
Heritage, providing the platform for a broad debate on heritage and society and setting
the agenda for the following decade to ensure that World Heritage contributes to the
overall sustainable development of societies. One of the processes that grew from
these discussions is the sustainable development policy for the World Heritage
Convention, as requested by the World Heritage Committee at its 36th session (Saint

Petersburg. 2012). Local communities are at the heart of World Heritage site
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management and crucial for durable conservation efforts that contribute to sustainable
livelihoods. Enhancing the role of these communities in World Heritage processes is
therefore reflected by the World Heritage Committee in the Strategic Objectives for the
implementation of the Convent.

To realize the full potential of people-centered conservation, global policy
frameworks require concrete, on-the-ground efforts on which to build. Over a decade of
partnership with the UNDP-implemented Global Environmental Facility Small Grants
Program, with support from the United Nations Foundation and involvement of
UNESCO, the Community Management of Protected Areas Conservation (COMPACT)
initiative has produced inspiring/ stories;—a— replicable methodology, and tangible
conservation and livelihood benefits at-several World Heritage sites around the world.

The COMPACT methodology — provides a- series. of field-tested and
demonstrated best practices in' successful and sustainable management of World
Heritage. We hope this volume' will-be ' useful for' World" Heritage practitioners in
replicating and adapting the COMPACT-approach in and-around World Heritage sites to
achieve the full and effective participation of-indigenous peoples and local communities
in the work of the/ Convention, as-well as the achievement of the UN Sustainable
Development Goals to.be agreed in 2015.

A number of policy and conceptual-developments in theevolution of the
World Heritage Convention, and in conservation-generally over the past decade, set the
stage for new approaches that engage-indigenous peoples and local communities in
stewardship of World Heritage. The inclusion of communities-as one of the five
Strategic Objectives in the implementationof the World Heritage Convention reflects an
increasing demand for community engagement at all stages of the World Heritage
process, and for rights-based approaches that link conservation and sustainable
development. This trend is seen in other global instruments, such as the Convention on
Biological

Diversity Programme of Work on Protected Areas. The emergence of the
governance concept in protected areas has provided an important framework for
recognizing and supporting the vital role that indigenous peoples and local communities
play in stewardship. Finally, an emphasis on achieving management effectiveness in
protected areas, including World Heritage sites, has highlighted the need to forge strong

partnerships with communities. In parallel with these global developments, there is
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growing recognition at national and site levels of the importance of involving indigenous
peoples and local communities at all stages of the World Heritage process. There is a
need for new tools and for opportunities to learn from best practice at site level.

This addition to the World Heritage Paper Series provides guidance and
introduces tools for best practice in engaging indigenous peoples and local communities
in stewardship of World Heritage. It draws on over a decade of experience of the
Community Management of Protected Areas Conservation (COMPACT) initiative at
eight natural World Heritage sites in countries of Africa, Latin America, the Caribbean
and Asia, and on emerging experience at two new sites. COMPACT thus far has been
a joint initiative of the Global /Environmental  Facility Small Grants Programme
implemented by the United Nations Development Programme, and the United Nations
Foundation, with partners including the UNESCO" World Heritage Centre. Through
extensive on-the-ground experience, and using a participatory methodology that takes a
common systematic approachat the participating ‘sites, COMPACT has developed an
innovative model for engaging communities in conservation-and shared governance of
World Heritage sites ‘and-other globally significant protected areas. It offers a unique
example of best practice in this area,.tested at'site level.in eight very different settings
representing a variety.of geographical regions.

Based on the experience and methodology of COMPACT, this publication
provides guidelines, illustrated with case study “experience from_diverse regions.
Recognizing the .importance of community engagement throughout the life of a World
Heritage site, it considers all stages of the World -Heritage process — from nomination
through to management, monitoring and reporting.

Chapter 1 Context — briefly reviews key conceptual and policy developments
highlighting the need for new approaches that engage indigenous peoples and local
communities in stewardship of World Heritage. Provides an introduction to the scope and
structure of the publication.

Chapter 2 The COMPACT model — introduces the COMPACT initiative and

its experience to date, laying out key elements of the model.
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Figure 3 COMPACT methodology
Source: WH paper 40, 2014.

Selection criteria for COMPACT sites

Areas that are good candidates for' a program based on the COMPACT
model typically have: .

® A natural World Heritage site and/or Biosphere Reserve and/or Ramsar

site (and clear indications that the government endorses the existence of this site and
its designation); ,,.

® A tractable set of protected area management issues and dynamics with
local communities; ,,.

® Good opportunities to complement planned and existing conservation
efforts; ,,.

® appropriate partner NGOs and community organizations: ,,
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® Clearly expressed desire for the project among government, NGOs,
community organizations and other key stakeholders; and ,,.

® Strong potential for complementary work with other donors, including co-
financing of projects.

Key principles of COMPACT’s community-driven approach

While the frameworks for community participation differ from site to site, one
of the common elements across all COMPACT program is the emphasis on ensuring
the involvement of a diverse array of actors in planning. Among the key principles that
underpin COMPACT’s approach to engaging local communities in stewardship of World
Heritage landscapes and seascapes are these:

® The importance of ownership and responsibility — global environmental
problems can best be addressed if-local- people are-involved in governance and
management of landscapes/seascapes and 'there are- direct community benefits and
ownership.

® The crucial - role of social capital — ‘thoughtfulinvestment in local
institutions and individuals-can-help.to-build the capacity of communities for stewardship
of their environments.

® Sharing power.— 'supporting community-led initiatives requires trust,
flexibility and patience. Transparent processes and broad public participation are key to
ensuring community engagement and strengthening-civil society.

® The cost-effectiveness of small grants — with small amounts of funding
members of local communities can' undertake activities -that will make a significant
difference in their lives and environments that cumulatively generate global
environmental benefits.

® Making a commitment over time — community-driven processes take
time and require a long-term commitment of support.

Taking a landscape approach

Working across sometimes quite large geographical areas, COMPACT has
taken a landscape approach — one based on supporting local communities in their
stewardship of protected areas and the broader landscape/seascape. Such an approach

involves embracing complexity, recognizing that:
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® The cultural and natural values of landscapes are linked;

® | andscapes encompass tangible and intangible heritage, history and

present-day uses; and

® |ndigenous and local communities have long been at the heart of shaping
these landscapes and are often their present-day stewards (Brown et al., 2005).

In the COMPACT methodology, taking a landscape approach also refers to
scale, recognizing that conservation is most effective at the level of ecosystems and
large landscape.

‘Taking conservation to’ scale’ relies' oniachieving connectivity among
habitats and ecosystems. It requires reaching beyond: the boundaries of the protected
areas, recognizing the important linkages between' the \World Heritage site and the
broader landscape, including buffer zones (Martin-and-Piatti, 2008). In this vision, areas
under community and private - governance play a crucial role, alongside government
protected areas, in achieving connectivity across the landscape/seascape.

Information to be gathered during

The baseline -assessment Reviewing and-compiling-information about the
site is important in order to. develop a strong conceptual model that will guide project
planning and provide the. basis for deciding on.the priority areas for intervention.
Selectively gathering and reviewing existing information.will increase the chances that
project activities are rooted “in- reality and do-not duplicate  previous work projects’
mistakes. To develop a complete picture of the site” conditions, information on the

following topics should be identified, understood and documented:
® Biodiversity in and around. the protected area;
® Protected area establishment and management;
® Conservation objectives and protected area management arrangements;

® People in and around the protected area and relationships with local

communities;
® | ocal land and resource use patterns and trends;
® FEconomic activities;
® Protected area stakeholders, right shoulders and duty-bearers;

® FExisting program and current and potential partners;
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® Threats to biodiversity and their causes.

Excerpt from Executive Summary of the 2013 evaluation of COMPACT

Key findings from an external evaluation of COMPACT conducted in late
2013 are summarized below.

On the basis of field visits conducted in two participating countries in 2013,
COMPACT receives consistent credit for the rare long-term commitment it has made
and its locally tailored working modality, .confirming its innovative design. During the
country-level evaluations, COMPACT was acknowledged for empowering local resource
users often ignored by routine modes' of delivery, ‘thereby credibly occupying an
important niche within the architecture of bilateral and multilateral cooperation.

While it is encouraging to see a partnership .among-UN. agencies, the GEF
and foundations that is translating participation rhetoric into local-action, broader policy
obstacles remain. Further opportunities exist for COMPACT to trigger and inform policy
debates, thereby enhancing its strategic impacts. Depending on the composition and
leadership of the initiative in. each country, COMPACT s Local Consultative Bodies
(LCBs) and the National Steering. Committees (NSCs)-can’ offer an effective bridge
between lessons 'arising from the protected area‘learned at local level and those at
national policy level.~While “a fineline often exists -between policy advice and
politicization of local resource use in‘and around protected areas, it'would be unhelpful
for any meaningful intervention to deny the political dimension-of local resource use in
and around protected areas.-However, just as there are -untapped opportunities for
COMPACT to contribute to national policies, likewise the potential to feedback
COMPACT lessons into the World Heritage Convention remains to be fully realized.

Aside from UNESCO’s role in the initial formation of COMPACT, the planning
framework documents do not elaborate sufficiently on the mode of engagement with the
formal institutional actors and procedures of the World Heritage. Nevertheless, as the
Convention lacks a demonstrated financing mechanism to engage local communities in the
sustainable development of World Heritage landscapes, COMPACT addresses an identified
vacuum in the cooperation architecture. Encouragingly, COMPACT offers a field-tested
model of programmatic support that could be developed into a vehicle for other national and
multilateral institutions to co-finance.

While political sensitivities inherent to intergovernmental agreements need to

be respected, many opportunities exist at country and site levels for making systematic
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use of the COMPACT approach in the implementation of the Convention. In particular,
COMPACT is well positioned to contribute further to (i) nomination processes, (ii) the
monitoring of properties, and (iii) civil society responses to the inscription of sites on the
List of World Heritage in Danger. The potential to join forces with the formal Advisory
Body on natural World Heritage, IUCN, has not been adequately tapped in the past but
seems to be developing as a promising sign for the future.

Chapter 3 Engaging communities in the nomination process — focuses
on ‘upstream engagement’ of communities in the World Heritage process and on
elements of the COMPACT 'methodology that can provide helpful tools during the
nomination stage.

Chapter 4 Stewardship of World Heritage: management and governance —
discusses tools for engaging communities in/-planning- and.adaptive management,
governance structures that ensure broad participation, .and capacity-building of
communities for stewardship. Case studies present experience with facilitating community
involvement in developing-a site management plan and supporting projects through grant-
making and complementary-activities.

Chapter/5 Engaging communities in monitoring-and reporting — explores
approaches that can support community engagement in monitoring and reporting.

Chapter 6 Fostering synergy. at landscape level: examples of project
interventions — presents examples of initiatives that link -improved. conservation and
enhanced community well-being, in~thematic areas including watershed management,
forest management, marine and coastal zones and-governance.

Chapter 7 Looking ahead — discusses options for an evolving model, and
reflects on lessons learned. Recognizing the potential value of the COMPACT model for
other World Heritage sites, the SGP and the World Heritage Centre are now
collaborating on a series of activities to support replication and/or adaptation of the
COMPACT model in new sites, led by a range of different partners and with support

from a variety of finance mechanisms.



Chapter 3

Phutai tribe in Thailand and their culture

3.1 The Northeastern Region of Thailand
3.1.1 Introduction to Isarn Region

The ultimate goal of this dissertation is to study how relationship of
cultural landscape of Phutai tribe community and their knowledge and wisdom in the
management of natural resources and environment that clear understandings of the
Northeastern region of Thailand which is known as “Isarn” and the region where Phutai
communities are locate should be prepared first.

Isarn also written as Isaan, Isan, Issan, Esan, or Esarn;
from Pali which mean "Northeast" is the northeastern region of Thailand and this
dissertation will use the word “Isarn” for all writing. Isarn is Thailand's largest region,
located on the Khorat Plateau, bordered by the Mekong River (along the border
with Laos) to the north and east, by Cambodia to the southeast and the Prachinburi
Mountains south of Nakhon Ratchasima. To the west it is separated
from Northern and Central Thailand by the Phetchabun mountain range.

Since the beginning of the 20th century, Northeastern Thailand has

been generally known as Isarn, a term adopted from Sanskrit é-QnFJ “Ishan”,
meaning in a “north east direction”, while in official contexts the term phak tawan-ok-
chiang-nuea may be used. The term "Isan" was derived from Isanapura, the capital of
the Chenla kingdom. The Lao-speaking population of the region, who comprise the
majority, distinguish themselves not only from the Lao of Laos but also from the
central Thai by calling themselves “Khon Isarn” or “Thai Isarn” in general. However,
some refer to themselves as simply “Lao”, and academics have recently been referring
to them as “Lao Isarn” or as “Thai Lao”, with the main issue with self-identification

as Lao being stigma associated with the Lao identity within Thai society.

61
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Isan has been transformed from one of the poorest region into Thailand's
fastest growing economies. The Industry Ministry has supported industrial zones
in Khonkaen and Udonthani. Private’s plans to invest in setting up industrial estates in
provinces have shown major progress.

The main language is Isarn, which is a dialect of the Lao language.
Currently written with the Thai alphabet (instead of the slightly different Lao alphabet),
Isan belongs to the Chiang Saeng and Lao—Phutai language groups, which along with
Thai are members of the Tai languages of the Tai—Kadai language family. Thai is also
spoken by almost everyone and is the language used in education. Khmer, the
language of Cambodia, is widely spoken in areas along the Cambodian
border: Buriram, Surin, and Sisaket. The Lao Isan people are aware of their Lao ethnic
origin, but Isarn has been incorporated as a territory into the modern Thai state through
over one hundred years of administrative and bureaucratic reforms, education policy
and government media. Despite this, since the election of Thaksin Shinawatra as Prime
Minister in the January 2001 elections, the Lao Isarn identity has re-emerged, and
the Lao Isarn are now the main ethnolinguistic group involved in the pro-Thaksin Red
Shirt movement. Several Thai prime ministers have come from the region.

Prominent aspects of Isarn culture include “mor lam” (Thai: #aaga1), an
indigenous type of folk music, Muay Thai (Thai: &I’JUVLYIEJ) boxing, cock fighting, and
celebratory processions (Thai: N32U3%). Isarn food, in which sticky rice (Thai: 717
LATE, “khao niao”) and chili peppers are prominent, is distinct from Central Thai
cuisine, though it is now found throughout the kingdom. Sticky rice is a staple of Thai

Northeastern cuisine, and it accompanies most meals.



63

uJ_,_}—‘""!"\_ Laos PDR Paksan LAOS

Nortbérn Region

Ban MNa Phaos
= Khammouan

f 7 ® i
Mahal ®
‘}Chalyaphunl! Sarakham | Roi- Etr’
"II ‘r’asothon
{

i r{/ ;'l.;}_{?"‘ 5 bRachatham

Cambodia

Pakse
"J T8 ?‘ Chong .
\ Nakom® ‘ BuriSm {; ) Sisaket i Mek

= Ratchasima ﬁ Surin -\
&,—- .-"'-.-_.-@_r.ﬁ-ny:. I-.-/ (\ f
- Eal

% | Southern Region Bangkok
- *
-1 _®samut Prakan
i ] E_r . & Chon Bur

Figure 4 (Left): Map of Thailand the picture show lsarn’ Region, (Right): Map of Isarn

.
} Champasak

CAMBODIA

the picture shows geography of the region.

Source: http://www.google.com/maps/northeast/thailand, Retrieved September 14, 2011

3.1.2 History of Isarn

The term isarn has been said to mean "northeast" in the Thai
language. Isarn has a number of important Bronze Age sites, with cliff paintings,
artifacts and early evidence of rice cultivation. Iron and bronze tools, such as found
at Ban Chiang, may predate similar tools from Mesopotamia. The region later came
under the influence of the “Dvaravati” culture, followed by the Khmer empire. The latter
built dozens of “prasats” (sanctuaries) throughout the Isarn region. The most significant
are at Phimai and Phanom Rung. Preah Vihear Temple was also considered to be in
Isarn, until the International Court of Justice in 1962 ruled that it belonged to Cambodia.

After the Khmer empire began to decline from the 13th century, Isan
was dominated by the Lao Lan Xang kingdom, which had been established by Fa
Ngum. Due to a scarcity of information from the periods known as the Dark ages of
Cambodia, the plateau seems to have been largely depopulated. There were few if any
lines of demarcation, for prior to the 19th century introduction of modern mapping, the
region fell under what 20th century scholars called the “Mandala” system. Accordingly,

in 1718 the first Lao muang in the Chi valley, and indeed anywhere in the interior of the
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Khorat Plateau, was founded at Suwannaphum District (in present-day Roi Et Province)
by an official in the service of King Nokasad of the Kingdom of Champasak. The region
was increasingly settled by both Lao and Thai emigrants. Siam held sway from the 17th
century, and carried out forced population transfers from the more populous left (east)
bank of the Mekong to the right bank in the 18th and 19th centuries. This became more
severe following the Laotian Rebellion for complete independence of 1826-29. In the
wake the Franco-Siamese War of 1893, the resulting treaty with France and the Anglo-
Siamese Treaty of 1909 made the plateau no longer considered Lao, but as
a border region between Siam and the Laos of French Indochina.(Tanes Suschakul,
1998, p.3-8)

In the mid 20th century, a policy of nationalist "Thaification" promoted ethnic
cleansing of Isarn as an integral part of Thailand and de-emphasised the Lao and
Khmer ethnicities of the residents for the fear that they may someday return to Laos or
Cambodia.

The national government claimed that the name "Isarn" was derived

from Sanskrit: é‘\’ﬂ?—r a manifestation of Shiva as deity of the northeast, and
the Sanskrit word for northeast. This interpretation was intended to reinforce the area's
identity as the northeast of Thailand, rather than as part of the Lao kingdom because of
the fear of the Lao people seceding.

Before the central government introduced the Thai alphabet and language in
regional schools, the people of Isarn wrote in the Lao alphabet, a very similar script that
Thai adopted. Most people still speak the Isarn language, a dialect of the Lao language,
as their first language. A significant minority in the south also speak Northern Khmer.
The Kuy people, who are concentrated around the core of the Isanapura kingdom, and
known as "Khmer Boran" or ancient Khmer, speak other Katuic languages, a link to the

region's pre-Siamese history as part of the Mon—Khmer kingdom of Chenla.
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Figure 5 (Top): Ban Chaing;.world heritage excavation site and-its pottery, (Below): Pha
Tam the pre-historic cave painting in-Ubol Ratchathani Province.

Source: http://www.google.com/phatam/banchaing,. Retrieved September 14, 2011.

3.1.3 Geography of Isarn Region

The Northeastern Region of Thailand which is known as Isarn is the
largest region of the country with the area of 160,000 km2 (62,000 sq mi) making it about
half the size of Germany, and just under twice the size of the US state of Maine. Isarn is
lies between 14-18 North latitude and 101-105 East longitude. Mekong River is border line
of Isarn and Laos PDR in the north and east side, it is roughly coterminous with the Khorat
Plateau, which tilts from the Phetchabun mountain range in the west of the region (the
location of several national parks) down toward the Mekong River. The plateau consists of
two plains: the southern Khorat plain is drained by the Mun and Chi rivers, while the
northern Sakon Nakhon plain is drained by the Loei and Songkhram rivers. The two plains
are separated by the Phu Phan mountains. The 20 provinces of Isarn are Kalasin,

Khonkaen, Chaiyaphum, Nakhonphanom, Nakhonratchasrima, Bururum, Mahasarakham,
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Mukdahan, Yasothon, Roi-et, Loei, Sisaket, Sakhonnakhon, Surin, Nongkhai,
Nongbualumphu, Amnatcharoen, Udonthani, Ubonratchathani, and Buengkan. (Pipat
Inlampang, 1992, p.5)

The Mekong forms most of the border between Thailand and Laos to the
north and east of Isarn, while the south of the region borders on Cambodia. The
Mekong's main Thai tributary is the Mun River, which rises in the Khao Yai National
Park near Khorat and runs east, joining the Mekong in Ubon Ratchathani Province. The
other main river in Isarn is the Chi River, which flows through central Isarn before
turning south to meet the Mun in Sisaket Province. The smaller Loei and Songkhram
rivers are also ftributaries of the Mekong, the former flowing north through Loei
province and the latter flowing east through Udon Thani, Sakon Nakhon, Nakhon
Phanom and Nong Khai provinces.

In the Southern part Isarn is separated from the Central Region of Thailand
by Dong Paya Yen and Petchaboon Mountain Range and in the west it is Pa Nom
Dong Rak and Sunkumpang Mountain Range that separate this region from Cambodia.
Inside the region the areas are divided into two plains of Sakolnakorn Plain and Korat
Plain by Phu Phan Mountain Range. The average height of the mountain is 500-1,000
meters above sea level and the highest peaks are Phu Luang Peak with 1,532 meter
high and Phu Kra Dueng Peak with 1,320 meter high in Loei Province. The geography
which surrounded by mountain range make Isarn lies on the topography of high land
called “Korat Plateau” that make Isarn rendered by different natural environment and

climate from other region of the country.
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Figure 6 (Left): Map of Thailand the picture show Isarn' Region, (Right): Map of Isarn
the picture shows geography of the region.

Source: http://www.google.com, Retrieved September 14,:2011.

The geography of the plateau and surrounded by high mountain mountain
range shape the topography of Isarn like a pan and slope into the east side. There are
several important rivers emerging from these mountains like Chi River, Mun River,
Nampong River that along the river basin in which the deposition of sediments is
suitable for agriculture like Mun River basin in Ubolrachatani Province, Nampong River
basin in Khonkaen Province. In addition, along to the mountains range there are the
plains of the valley which supports the leaching of minerals from the forest that suit for
cultivation like the Phuphan Mountain valley in Sakon Nakhon and Nakhon Phanom
Province. The fertile valley area and river basin area are only 25 percent of the area of
Isarn Region that other 75 percent are relatively dry and lacking making farming not
suitable in such area. (Pipat Inlampang, 1992, p.8)

The common soil of Isarn Region is sand with 10-15 meter depth layer of
underground shale rock. This geological condition make the soil no longer retain the
water and when it rains, the water will seep through the soil quickly and also borne

minerals too. This making more than 70 percent of the areas of the Northeast
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unsuccessful in agriculture that since 1906 Thai government has produced a lot of

irrigation system projects to solve the drought problem.

Figure 7 Annual drought problems in-the Northeast Region-of Thailand.

Source: http://www.google.com/isarn/drought, Retrieved September 14, 2011

The important rivers of Isarn are Mekong River, Chi River, and Mun River.
The Mekong is a trans-boundary river in Southeast Asia. It is the world's 12th-longest
river and the 7th-longest in Asia. Its estimated length is 4,350 km (2,703 mi), and
it drains an area of 795,000 km2 (307,000 sg mi), discharging 457 km3 (110 cu mi)
of water annually. From the Tibetan Plateau this river runs through China’s
Yunnan province, Burma, Laos, Thailand, Cambodia and Vietnam. In 1995, Laos,
Thailand, Cambodia and Vietnam established the Mekong River Commission to assist

in the management and coordinated use of the Mekong's resources. In 1996 China and
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Burma (Myanmar) became "dialogue partners" of the MRC and the six countries now
work together within a cooperative framework. The extreme seasonal variations in flow
and the presence of rapids and waterfalls in this river have made navigation difficult.
The river is a major trading route linking China’s southwestern province of Yunnan to
Laos, Burma (Myanmar) and Thailand to the south, an important trade route between
Western China and Southeast Asia. (Pipat Inlampang, 1992, p.8-13)

The Chi River is the longest river flowing wholly within Thailand. It is 765
kilometres (475 mi) long but carries less water than the second longest river, the Mun.
The river begins in Dong Phaya Yen Mountain Range in the southern area of
Nakornrachasima Province and flows east through the area of Burirum, Surin, and
Srisaket Province and join the Mun River at Warinchumrab District of Ubolrachatani
Province. The name of the river is "Mae Si" in the Isarn and Lao languages of the
region, being transliterated as "Chi" in Bangkok-Thai. In wet seasons there are
often flash floods in the floodplain of the Chi River basin.

The Mun River is a tributary of the Mekong River. It carries approximately
26 cubic kilometres (6.2 cu mi) of water per year. The river begins in the Khao
Yai National Park area of the Sankamphaeng Range, near Nakhon Ratchasima in the
northeast of Thailand. It flows east through the Khorat Plateau in southern Isan in the
area of Buriram, Surin and Sisaket provinces) for 750 kilometres (466 mi), until it joins
the Mekong at Khong Chiam District of Ubon Ratchathani Province. The Mun River's

main tributary is the Chi River, which joins it in Kanthararom district of Sisaket province.
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Figure 8 (Top): Map of Isarn the picture show: the regional important river (Below, from
left to right):'Mekong River, Chi River,.and-Mun River.

Source: http://www.google.com/northeast/thailand/river, Retrieved September 14, 2011.

3.1.4 Climate and Weather of Isarn Region

The climate of Isarn Region is tropical hot and humid or Savanna that
it rain only in rainy season (May-August) and other months there are no rain at all, and
the weather is hot and dry and cold weather is too short, only about 1-2 months. The
average maximum temperature is 32.1 degrees Celsius in April. And the average
minimum temperature is 21.2 degrees Celsius in January. The recorded highest
temperature was at 43.8 degrees Celsius in Udonthani Province and the lowest
temperature was 0.1 degrees Celsius in Loei Province.

The Northeastern Region of Thailand get rain from 2 ways of the

southwest monsoon rain which moving from Indian Ocean and Andaman Sea, and the
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rain from the tropical depression moving from South China Sea. For the southwest
monsoon, which is the Southeast Asia annual rain Isarn has been receiving less and
uneven rain because of the Phetchabun Mountain, Dong Phayayen, and Sankumpeang
Mountain serves as natural barriers to block wind and rain out. The depression from
South China Sea is helpful for Isarn to get more water that the storms are happen 3-4
times a year. Nevertheless only the east side of the region that receive enough rain, the
most rainfall province of the region is Nakhonphanom and the least amount of rain is
Nakhonrachasrima Province. Isarn has three seasons which are rainy season, winter,
and summer.

The rainy season is starts in late May or early June and ends in
October. The most received rains come by the South-west monsoon and the tropical
depression from South China Sea. In the northeastern Region of Thailand there is often
a discontinuous rainfall in the rainy season especially the year which the rain began
early, the rain might stop for a while, this will cause crop damage.

Winter starts in mid-October to mid-February. October is time that
rainy season turns to winter that cold air mass with high pressure from China started to
extend to Southeast Asia. This has led to the cold and drought on Isarn Region. The
temperature gradually decreased in the northern part which receives full influence of the
northeast monsoon. In winter Loei is the province with the lowest temperature in Isarn
region and country because of many high mountain terrain. During the winter, the
temperature of the region is quite cool. This is the perfect time to visit Isarn and not
only the most precise temperature and the weather is cool, but this is also the season
of flowers, fruit, that will blossom and bloom. Image of early morning fog on the
backdrop of the rising sun are spectacular visual experience for the visitor.

Summer starts in late February to May that the Southeast winds start
to blow from the South China Sea and the Gulf of Thailand to Southeast Asia continent
area. However, because Isarn region is far from the sea and it is surrounded by natural

barrier of high mountain range so the temperature is generally high and dry.



72

Figure 9 Map of Thailand (Left): Average rainfall of 2000-2010 (Right): Average
temperature 2000-2013.
Source: http://www.tmd.go.th/climate, Retrieved September 14, 2011.

3.1.5 Natural Resources of Isarn Region
(1) Soil and Land Resource

Most. rocky crust of ‘the “Northeastern' Region of: Thailand are
sandstone which when decay they become the sand, the kind of soil which lack fertility
because of its low ability to store. water. This is-the reason why even though the
average rainfall rate oflsarn’is higher than Central Region“but Isarn is confronted
drought problem every year. The-information.from department of mineral resource
shows that the types and properties of the soil which occur in the Northeastern Region
of Thailand are as follows; (Pipat Inlampang, 1992, p.13)

Sediment soil which is found at the large river bank area like Chi
River, Mun River, and Mekong River. The sediment is flowed by the river to these areas
every year and provides medium to fine soil granular and bad drainage that suit for rice
farming. This kind of soil covers about 20 percent of the region.

Low level ledge river clay court which is found in the area where
high between 120-150 meters above sea level. This kind of soil is formed from alluvial

deposits and it has the medium to coarse grain. Some areas found the mixed in the
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number of laterite stone and underground found salt. The water storage ability of this
kind is quite bad even though it can be use for rice farming but not work well. This kind
of soil covers about 30 percent of the region.

Medium to high level ledge river clay court which is found in the
area where high between 200-500 meters above sea level. The soil is grey with
medium to coarse grain and it has acidic property. This is the most kind of soil of Isarn
which is appropriate for dry crops like cassava, hemp, and sugar cane. This kind of soil
covers about 15 percent of the region.

The high area ‘and mountain area soil which is found in 35
percent of the area of region in the surrounded mountain range. This is the local soil
kind of tropical area with yellow to red color and the soil grains are coarse and mixed
by laterite. Top soil layer-is thin for-1-2 meters and underground are thick layer of
laterite stone and shale stone. Almost this kind of soil covers the mountain area which
is the national forestry conservation park and they-are not suitable for agriculture.
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Figure 10: Map of Isarn, the picture shows the area of region and its soil kind.

Source: http://www.DMR.go.th/northeastmaps, Retrieved September 14, 2011.
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(2) Water Resource

For water resource Isarn have two kinds of ground water
resources and underground water resources. Ground water resources are the water that
trapped in the river, swamp, pond, and dam, but because of its soil which has low
ability to store the water make the rain water rapidly impermeable. The topography that
surrounded by mountain range make rain water flow away to the low land and produce
flood problem every year. Dry and hot climate make the ground water rapidly evaporate
in summer and drought is Isarn’s seriously natural disaster that need governmental
irrigation projects to solve.

To solve the ~droughtdisaster  of Isarn many government
organizations like department of mineral resource, -Office of Accelerated Rural
Development, department -of land development,~and ministry ‘of.interior have produce
25,000 artesian well projects over the region to utilize the ground water, but because of
the underground mineral of “Isarn are. salty it makes the groundwater salinity as
impracticable.

(3) Forestry Resource

The Northeast Region has a remaining forest of 16.25 percent of
the region area (27,555 kilo -meter-squares) which is the minimal of Thailand. The
provinces with most forest respectively are -Chaiyaphum (3,011 kms), Loei (2,889 kms),
and Amnajcharoen_ (2,050, kms). | The  province ~with-"most sparsely forest is
Mahasarakham (32 kms). Types of forest in Isarn are as follows;

1. Lowland equatorial evergreen rain forests, commonly known
as tropical rainforests, are forests which receive high rainfall (more than 2000 mm, or
80 inches, annually) throughout the year. These forests occur in a belt around the
equator, with the largest areas in the Amazon basin of South America, the Congo
basin of central Africa, Indonesia, and New Guinea. For Isarn Region this forest kind is
found in river bank area like Mekong River, Chi River, and Mun River and the founded
forest are quite different from general evergreen forest because the land is dry in
summer and winter but the species of the trees are similar to other general evergreen
rain forest.

2. Moist deciduous and semi-evergreen seasonal forests,

receive high overall rainfall with a warm summer wet season and a cooler winter dry
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season. Some trees in these forests drop some or all of their leaves during the winter
dry season. These forests are found in parts of South America, in Central America and
around the Caribbean, in coastal West Africa, parts of the Indian subcontinent, and
across much of Indochina. This is the common kind of forest of Isarn that can be found
in every area of the region.

3. Montane rain forests are found in cooler-climate mountainous
areas. Those with elevations high enough to regularly encounter low-level cloud cover
are known as cloud forests. This kind of forest found in the high mountain of Isarn like
in Phu Luang Mountain and Phu Kra Dueng Mountain in Loei Province.

To solve the drought disaster of Isarn many government
organizations like department of mineral resource, Office of Accelerated Rural
Development, department of land development, and ministry of interior have produce
25,000 artesian well projects over the region to utilize the ground water, but because of
the underground mineral of Isarn are salty it makes the groundwater salinity as
impracticable.

(4) Mineral Resource

Information from-department-of-mineral resource show that the
Northeast Region of-Thailand. has-many mineral resourceslike metallic and non-
metallic, fuel mineral, radioactivity' mineral, and -gemstones. The important minerals
which are found in Isarn.and excavated are as follows; (Pipat Inlampang, 1992, p.24)

1. Halite -found “in" Chaiyaphum, Nakonratchasrima, Mahasarakham,
and Ubolratchatani.

2. Potash.found in'Chaiyaphum, Nakonratchasrima, Sakolnakhon,
and Udonthani.

3. Barite, Gypsum, Steel ore, and Manganese found in Loei
Province.

4. Uranium, Copper, and Natural gas found in Khonkaen Province.

5. Sandstone found in Nakhonratchasrima, Burirum, and Srisaket

(5) Wildlife Resource

Wildlife traditionally refers to non-domesticated animal species, but

has come to include all plants, fungi and other organisms which grow or live wild in an

area without being introduced by humans. Domesticating wild plant and animal species
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for human benefit has occurred many times all over the planet, and has a major impact
on the environment, both positive and negative.

Wildlife can be found in all ecosystems. Deserts, forests, rain
forests, plains, grasslands, and other areas including the most developed urban sites,
all have distinct forms of wildlife. While the term in popular culture usually refers to
animals that are untouched by human factors, most scientists agree that wildlife around
is affected by human activities. Humans are Destructive to the wildlife environment

The Northeastern Region of Thailand is ever rich in wildlife before
because of its extensive ftropical grassland' vegetation. Currently, there is fewer
remaining wildlife. The rest is somewhat-like bison, deer; and elephants that are found
in Phu Luang Mountain in Loei Province, Pelicans Grey. heron found in the wetland of
Nongwang Lake in Chaiyaphum province, teal and red duck found. in Lam Pao Dam of
Kalasin Province.

3.1.6 Economy oflsarn

Agriculture is the largest sector of the economy, generating around
22% of the gross regional product (compared to 8.5% for Thailand as a whole). Sticky
rice, the staple food of the region, is the main agricultural crop (accounting for about
60% of the cultivated land). It thrives in the poorly drained paddy fields, and where
fields can be flooded from nearby streams, rivers and ponds. Often two harvests are
possible each year. Farmers are increasingly diversifying into cash crops such as
sugarcane and cassava (manioc), which are cultivated on a vast scale, and to a lesser
extent, rubber. Silk production is an important cottage industry and contributes
significantly to the economy.

The long, narrow fertile province of Nong Khai Province, which stretches
along the Mekong River, is noted for the production of pineapples, tobacco (which is dried,
cured and shredded by the families before collection by cigarette manufacturers)
and tomatoes, which are grown on an industrial scale, particularly around the town of Sri
Chiang Mai.

Despite its dominance of the economy, agriculture in the region is
extremely problematic. The climate is prone to drought, while the flat terrain of
the plateau is often flooded in the rainy season. The tendency to flood renders a large

proportion of the land unsuitable for cultivation. In addition, the soil is highly acidic, saline,
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and infertile from overuse. Since the 1970s, agriculture has been declining in importance as
the trade and service sectors have been increasing.

Very few farmers still use water buffalo rather than tractors.
Nowadays, water buffalo are mainly kept by almost all rural families as status symbols.
The main piece of agricultural equipment in use today is the "rot tai na" (Thai: ‘mvl,ﬂm,
lit. "vehicle plow field") colloquially referred to as "kwai lek" (Thai: AMBLARN, or
"iron/steel buffalo"), or more generally by .its manufacturer's name of "Kobota", a mini
tractor comprising a small diesel engine'mounted on two wheels with two long wooden
or metal handlebars for control and steering: It is usually attached to a trailer or a plow.
Buffalos are now mainly used for grazing-on-the stubble in the rice paddy, which they in
turn fertilize with their manure. The-main animals raised for food are cattle, pigs,
chickens, ducks, and fish.

The region's poverty is also shown in-its‘infrastructure: eight of the ten
provinces in Thailand with the fewest physicians per’ capita‘are in Isarn. (Sisaket has
fewest, with one per 14,661 in 2001, with the national average being 3,289). It also has
eight of the ten provinces with-the fewest-hospital -beds” per head. Chaiyapum has
fewest; with one per 1,131.in 2001 (the national average was 453). Nevertheless, as in
the rest of Thailand, all districts_(amphoe) have a hospital, and-all sub districts (fambon)
have clinics providing primary-health care. The introduction of the "30 baht" health card
has dramatically changed the numbers of those-attending hospitals for treatment, as it
has meant that full health care is available to all"who register for only 30 baht per visit.
The few who can afford it travel to the modern private-hospitals and clinics in the large
cities for non-urgent specialist.consultations and care.

The region also lags in new technology: there was only one Internet
connection per 75 households in 2002 (national average: one per 22 households)
[update needed], but by 2006 every district town (amphoe) had at least one publicly
accessible Internet connection, either in the local computer shop or in the district office.

Extension of landline telephones to remote areas not previously
served has been largely superseded by the use of cell phones, primarily of GSM format,
which now covers the entire region with the exception of a few sparsely populated
mountainous areas and large national parks. Many people, even the poorest and
frequently also children, have cellular telephones, although they have no fixed-line

telephone. In this sense, Isarn has led advanced nations where land-line service is now
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being superseded by cellular technology. The region also has the lowest literacy rate
when compared with other regions in Thailand.

By the beginning of 2008, most of the amphoe (district towns of the
provinces) had been provided with ADSL by the TOT, still leaving, however, the vast
majority of the rural population dependent on dial-up connections for those few who
have land-line telephones. This results in slow service that does not adequately meet
modern data-hungry needs. Most rural people rely on smart phones for data services.
Internet shops with high speed connections have for many years provided service to
those who cannot afford or do not have access to high speed Internet. They are heavily
patronized by primary and secondary schoolchildren who come not only to use the
Internet but also to play on-line games, use VOIP, or just to use the computer and
printers.

An increasingly significant number of customers in the Internet shops,
particularly in the cities, are young ladies who enjoy the many dating sites on offer.
Resident Western expatriates and foreign tourists are also frequent customers. For
those outside the district towns who require a serious use of the Internet in their homes,
the mobile phone or an iPstar broadband satellite connection is the only alternative,
although more expensive than a DSL connection. It is far less reliable and suffers
considerable down-time due to overloading, heavy cloud cover, and rain. Despite, in
theory, being "always on", it often lacks adequate stability for streaming and clarity of
VOIP.

Many Isarn people seek higher-paying work outside the region,
particularly in Bangkok. Some._of these people have settled permanently in the city,
while some migrate to and fro. Others have emigrated in search of better wages. Rather
than relocate as a family, they usually leave their babies and school-age children in the
care of relatives, friends, or neighbors.

The average wages in Isarn were the lowest in the country in 2002 at
3,928 baht per month (the national average was 6,445). Today Isarn has been
transformed from one of the poorest regions into Thailand's fastest growing economy.
The Industry Ministry has supported industrial zones in Khonkaen and Udon
Thani. Private sector's plans to invest in industrial estates in provinces have shown

major progress.



79

A Khonkaen University study (2014) found that marriages with
foreigners by Thai northeastern women boosted the gross domestic product of the
Northeast by 8.67 billion baht (2014 €211 million or US$270 million). According to the
study, after a northeastern woman married a foreigner, she will send 9,600 baht a
month on average to her family to help with its expenses. The activity also created
747,094 jobs, the study found.

3.1.7 Education

Education is well provided by the government in terms of numbers of
establishments and is supplemented in the larger cities by the private sector (mostly
Catholic and international schools). Following the national pattern of education in
Thailand, there are primary (elementary) schools in all larger villages and (tambon)
capitals, with secondary (high) schools to Grade 12 (approximately age 18) in the
district (amphoe) towns.

Many other secondary- schools- provide education only to Grade 9,
while some combined schools, provide education from Grade-1 through Grade 9. Rural
schools are generally less well. equipped than the schools in.-the-large towns and cities
and the standard of 'instruction, ‘particularly for the English language, is much lower.
Many children of poorer families leave school after Grade 6 (age 12) to work on the
farms. A number move to areas of dense or-tourist populations to-work in the service
industry.

Many primary schools operate their .own -websites and almost all
schoolchildren in Isan, at least-from junior _high ‘school age, are now (2008) largely
computer literate in basic programs. In 2001, there were-43 government vocational and
polytechnic colleges throughout the region, several specialised training colleges in the
private sector, and large colleges of agriculture and nursing in Udon Thani province.

Universities are in the major cities of Khonkaen (one of the country's
largest), Nakhon Ratchasima, Ubon Ratchathani, and the smaller provincial capital of
Mahasarakham. Some Bangkok-based universities have small campuses in Isarn, and
Khonkaen university also maintains a large installation on the outskirts of Nong Khai.
Most provinces have a government-run Rajabhat University, formerly known as

Rajabhat Institutes, which originated as teacher training colleges.
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3.1.8 Demography

Isarn's total population as of 2013 was 21,306,000. Forty percent of the
population is concentrated in the provinces of Khorat, Ubon Ratchathani, Udon Thani and
Khon Kaen, known as "Big 4 of Isan". These provinces surround the four major cities of the
same names. As of 2010, their populations were: Khorat 142,169; Udon Thani
137,979; Khonkaen 113,828; and Ubon Ratchathani 83,148. However, as of 2010 only 50%
of the region's population lived in municipal areas. Kalasin was the most urbanised province
(with almost 100% in municipal areas), and Roi-Et the least (2.8%). Thus, the population is
still largely rural, but concentrated around.the urban centres. (Supap Bunchai, 1994, p.41)

main language / of < the-region " isIsarn, a dialect of the Lao
language. Northern Khmer; a dialect of the Khmer language of Cambodia, is also
spoken in the southeast. Standard Thai is understood by-everyone and is used for all
official matters. The number of speakers of Isarn has been estimated at between 15-23
million, the majority of those living in-Isarn.

The Khorat _dialect, spoken by around-400,000 people, occupies a
linguistic position somewhere between Lao-and-standard Thai.

There is a._substantial Khmer minority, .concentrated in the southern
provinces of Buriram, Surin,. and-Sisaket, and some Vietnamese refugees in
Mukdahan and Nakhon Phanom. Other languages. spoken in Isan, mainly by tribal

minorities, are as table below:
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Table 1 Minority tribes, language, and speaker in Isarn Region of Thailand.

anguage Family Speakers Distribution
Aheu Mon-Khmer 750 Sakon Nakhon
Eastern Bru |Mon—-Khmer |5,000 Sakon Nakhon
Western Bru |Mon—-Khmer 20,000 Mukdahan, Amnatcharoen, Ubon

Khmer Surin |Mon-Khmer 1,000,000 Surin, Sisaket, Buriram, Khorat

Kuy Mon—-Khmer 300,000 Buriram, Surin, Sisaket, Ubon, Roi Et
Nyah Kur Mon-Khmer 1,500 Khorat, Chaiyaphum

Sakon Nakhon,-Nong Khai, Nakhon
Nyaw Tai—Kadai 50,000

Phanom
Nyeu Mon-Khmer 200 Sisaket

Nakhon Phanom; Ubon, Kalasin, Sakon
Phu Thai Tai~Kadai 156,000

Nakhon
Phuan Tai—Kadai 200,000 Udon; Loei
Saek Tai-Kadai 11,000 Nakhon Phanom

Nakhon Phanom, Sakon'Nakhon, Nong
So Mon-Khmer 55,000

Khai, Kalasin
Tai Dam Tai—Kadai 20,000 Nong-Khai, Khorat, Loei (plus Saraburi)
Yoy Tai—Kadai 5,000 Sakon Nakhon

Source: http://www.DMR.go.th, Retrieved September 14, 2011.

3.1.9 Isarn’s Culture
Isarn's culture is predominantly Lao, and has much in common with
that of the neighboring country of Laos. This affinity is shown in the region's

cuisine, dress, temple architecture, festivals, and arts.
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Isarn food has elements most in common with Laos and is distinct from
the central Thai cuisine. The most obvious characteristics are the use of sticky rice that
accompanies almost every meal rather than the non-sticky long grain rice, as well as chili
peppers, but French and Viethamese influences which have affected Lao cuisine are
absent in Isarn. Popular Lao dishes that are also staples in Isarn include tam mak hung, or
in central  Thai, som tam (green papaya salad, larb (meat salad)  and kai
yang (grilled chicken). These dishes have spread to other parts of Thailand, but normally in
versions which temper the extreme heat and sourness favored in Isarn for the more
moderate Central Thai palate. Conversely, Central Thai food has become popular in Isarn.
The people of the Isarn region in Thailand, a mixture of Lao, Viethamese, Khmer, Mon,
Cham, and other Tai groups, famously eat a wide variety of creatures, such
as lizards, frogs, and fried insects such as grasshoppers, crickets, silkworms, and dung
beetles. Originally forced by poverty to be creative in finding foods, Isarn people now savour
these animals as delicacies or snacks. Food is commonly eaten by hand using the sticky
rice pressed into a ball with the fingers of the right hand as a tool. Soups are a frequent
element of any meal, and contain either vegetables or herbs, noodles, chunks of fish, balls
of ground pork, or a mixture of these. They are eaten using a spoon and chopsticks at the
same time.

The traditional dress of Isarn is the sarong. Women's sarongs most
often have an embroidered border at the hem, while men's are in a chequered pattern.
Men also wear a pakama, a versatile length of cloth which can be used as a belt, a
money and document belt, as headwear for protection from the sun, as a hammock or
as a bathing garment.

Isarn is a centre for the production of Thai silk. The trade received a
major boost in the post-war years, when Jim Thompson popularised Thai silk among
Westerners. One of the best-known types of Isarn silk is mut-mee, which is tie-dyed to
produce geometric patterns on the thread.

The Buddhist temple (or wat) is the major feature of most villages.
These temples are used not only for religious ceremonies, but also for festivals,
particularly mor lam, and as assembly halls. They are mostly built in Lao-style, but with
less ornamentation than the more elaborate central Thai temples or the Lao-style

temples in central Laos. Lao-style Buddha images are also prevalent.
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The people of Isan celebrate many traditional festivals, such as
the Bun Bungfai Rocket Festival. This fertility rite, originating in pre-Buddhist times, is
celebrated in a number of locations both in Isan and in Laos, but most vigorously and
most famously in Yasothon province. Other Isan festivals are the Candle Festival, which
marks the start of vassa in July in Ubon and other locations; the Silk Festival in Khon
Kaen, which promotes local handicrafts; the Elephant Round-up in Surin; and
the bangfai phayanak or Naga fireballs of Nong Khai.

The main indigenous music of Isarn is mor lam. It exists in a number
of regional variants, plus modern forms. Since the late 1970s it has acquired greater
exposure outside the region thanks to the presence of migrant workers in Bangkok.
Many mor lam singers also sing Central Thai luk thung music, and have produced the
hybrid luk thung Isarn form. Another form of folk music, kantrum, is popular with
the Khmer minority in the south.

Mor lam needs a special mention as its festival-type production which
is very commonplace in Isan, has not been exported to other regions. Although it is a
very exciting affair, not being on the tourist trail it is largely ignored by foreign visitors.
When the locals speak ofmor lam (pronounced mor'ram with stress on the second
syllable), one will often hear them say pai doo morram (lit."go see mor'ram"). They are
referring to the most common form of evening in the region. Somewhere, in a village
within easy reach, there will be a mor lam festival on a Friday or Saturday evening.
Usually, the rock-festival sized stage is constructed either in a temple compound or on
a sports field. Thousands of people will sit on mats on the ground and watch the fun-
filled program of variety entertainment. The traditional music and song is accompanied
by extremely colorful choreography, executed by a group of up to fifty female (and
some male katoey) dancers. The fantastic costumes are changed several times
throughout the program, and the transitions are bridged by often raunchy gags, slap-
stick comedy, and speeches by local dignitaries. A mor lam festival is a family affair and
the area is surrounded by food and drink stalls.

Although there is no tradition of written secular literature in the Isan
language, in the latter half of the 20th century the region produced several notable
writers, such as Khamsing Srinawk (who writes in Thai) and Pira Sudham (who writes

in English).
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Isarn is known for producing a large number of muay Thai boxers.
Isarn's most famous sportsman, however, is tennis player Paradorn Srichaphan, whose
family is from Khonkaen.

Marriage and courtship in Isarn still mainly follows strict tradition,
especially in rural areas, and most young women are married by the time they are 20
years old. Many girls, in spite of the legal requirement, marry as young as fourteen to
escape poverty, as usually marriage is associated with a dowry paid by the husband to
the bride's family. A dowry will not normally be less than 40,000 baht, and according to
the status of the bride and/or her family, can often greatly exceed 300,000 baht.
(Mayuree Pala-intra, 2010, p.11-19)

Isarn women rarely have boyfriends until they meet the man whom
they will eventually marry, and tradition requires that the betrothal is then announced.
Younger fiancées will be chaperoned, usually by a female friend, brother or sister while
in the company of their future husband. The wedding ceremony usually takes place in
the bride's home and is normally officiated by one or several monks or a respected
village elder who has been a monk. Young couples are increasingly registering their
marriages at the city hall, which they can do if they are over 17. The extended family
system is still very much the traditional social structure in Isarn, with newly-wed couples
often living with in-laws or building a home on the family compound or farmland.

It is not unusual however, for many women to remain single until much
later. Tradition demands that the youngest or only daughter continues to live at home to
take care of her parents. They are then only free to marry when both parents are
deceased. There is also the tradition that a woman should "marry up" in status. If the
woman is tied to an occupation in a rural area as a farm or business owner, teacher, or
similar profession, finding a suitable husband and one who is prepared to relocate is
often not easy.

Water buffalo are a regular feature, even in the suburbs, being walked
to and from the fields at dawn and dusk. Although rarely used nowadays for working the
land, they are considered an important status symbol. The current value (2010) of one
head of buffalo is about 20,000 baht (2010: USD620).

The cultural separation from central Thailand, combined with the
region's poverty and the typically dark skin of its people, has encouraged a considerable

amount of discrimination against the multi-ethnic people of Isarn from non-ethnic Thais
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of Chinese descent. Even though many Isarn people now work in the cities rather than
in the fields, many hold lower-status jobs such as construction workers, stall vendors,
and tuk-tuk taxi drivers, and discriminatory attitudes have been known to persist with
many Thai-Chinese inhabitants. Nevertheless, Isarn food and music have both been
enthusiastically adopted and adapted to the tastes of the rest of the country.

The process of Thaification, resulting from central Thais' perceived
threat of Lao cultural dominance in the Isarn region, has diluted somewhat the
distinctive character of Isarn culture, particularly in the cities and in provinces, such as
Khorat, which are closest to the central Thai heartlands and which have been under
Thai rule the longest.

3.1.10 Religious
As with the rest of Thailand, the population is mostly Theravada
Buddhist, although this is combined with elements of animism. The large cities have
Christian churches. Many major district towns have a small Christian church or chapel,
usually Roman Catholic, and there are others in rural areas.
3.1.11 Thaifacation
Anouvong, the last of the kings of Vientiane rebelled against
Siamese suzerainty, and lost in a war that raged on for two years. Khorat was then
repopulated by forced migration of Mekong Valley Lao, with a heavy influx of
voluntary Chinese migration. The plateau was claimed by Siam when France and Siam
divided Lao territories following the Franco-Siamese War of 1893. Roi Et was established
early in the 20th century to further Siamese control, and to further assimilation of the

population into the kingdom. (Chatthip Natsubha, 1997, p.23-34)

3.2 Phutai Tribe in Thailand
3.2.1 Introduction to Phutai Tribe
Approximately 400,000 Phutai people live across three countries in
Southeast Asia: Laos (154,000), Vietnam (150,000) and Thailand (70,000). Phutai may
also live in south-west Yunnan Province, China. A number of Phutai refugees were
granted asylum in the USA. A small community has lived in the Los Angeles area since

the late 1970s. (Phutai, http://en.wikipedia.org/wiki/phutai)
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In all of the countries where they live, it is difficult to identify the Phutai
because they have merged with other communities. In Vietnam they have not been
granted status as a distinct ethnic group, but they are one of many subgroups lumped
together under the official "Thai' minority. In Laos, the 1995 census listed a population of
472,458 Phutai people, but this inflated figure included groups such as the Tai Dam
(Black Tai), Tai Kao (White Tai) and Tai Deng (Red Tai). Although ethnically they are
distinct, there are only slight differences between the languages of these groups. The
name Phutai has a generic meaning, Tai people', which further complicates attempts to
classify them. Despite this murky situation, some other ethnic groups envy the Phutai
because of their rich cultural heritage. They are a proud people who still preserve their
traditions. (Phutai, http://en.wikipedia.org/wiki/phutai)

The ethnic Phutai designates a specific ethnic group closely related to
Tai Phuan, Tai Nyo and Lao Nuea; not Tai Dam and Tai Khao. The Phutai are probably
one of Khun Bulom's seven 'sons' (ethnic groups), who settled in Lak Xao area of
Khammouane Province, Laos P.D.R., when the Tai Phuan settled in nearby Xieang
Khouang and the Tai Dam settled at Dien Bien Phu, Northern Vietnam, in the latter part
of the 1st millennium.

In the decline of the Khmer and Cham Empires the Phutai migrated
further south and conquered the upper valleys of the Xe Bang Fai and Xe Noi Rivers of
present day Savannakhet and Khammouane provinces. After the fall of Chao Anouvong
Siamese troops relocated as many Phutai and other ethnic groups as possible from the
eastern side of the Mekong River to the western side, present-day North-eastern
Thailand.

The Phutais inhabit the hinterlands east and west of the Mekong River
in present-day Mid-Laos and NE-Thailand and have their own distinct language, which
is mutually intelligible with Tai Nyo, Phuan and Lao Nuea. Phutai is not mutually
intelligible with Thai and Lao; neither is it closely related to Tai Dam as often stated on
Internet sources as for example Wikipedia.

"Phutai" is an ambiguous term, and may refer to either one specific
ethnic group or designate a family-group. This confusion likely started with the French
explorers of the late 19th century: Pavie used the term "Phutai" in the sense of
"Mountain Tais" - a family group including all Tai groups in Laos and Vietnam, with the

exception of the ethnic Lao and the Phuan groups: Tai Khao, Tai Dam, Tai Daeng, Tai
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Nuea, etc. - and 'our' Phu Tai as well. This despite that earlier French explorers as
Harmand and Lagrée used the term Phu Tai solely as an ethnonym to describe the Tais
they visited in Mueang Lahanam, Mueang Phin and Mueang Xepon in present-day
Savannakhet Province some 10-12 years before the arrival of the Pavie Mission in the
1890's.

The ambiguous use of the term Phutai has caused several misunder-
standings. One is that the Phutais of the Mid-Mekong fled the invading Chinese Ho
(Haw) bandits in the 1880's at a point of history, when the Phutais of north-eastern
Thailand (Isarn) had already been re-settled to Isarn for 40 years. Another that the Tai
Dam of north-western Vietham and the Phutai of the Mid-Mekong is the same ethnic
group (1) - and that the Phutai therefore origin from the fabled Mueang Thaen (believed
to be located in the vicinity of Dien Bien Phu, northern Vietnam). Linguistic research has
revealed, that while the Tai Song Dam of Thailand descents from the Tai Dam of the
Dien Bien Phu area (Burusphat), then Phu Tai contributes another language closely
related to Tai Phuan, Nyo and Lao Nuea (Chamberlain, 1975, p. 63).

Chamberlain (1975, p.65) suggests that the various Tai groups
migrated towards west and south-west in the 7-9th centuries, an era corresponding to -
and probably inspired by - the Khun Bulom legend(s), in which Bulom (Borom in Thai)
sent his seven sons to rule various mueangs (polities) in Southeast Asia.

When the Phuan settled in the wide valleys of Xieang Khouang in the
latter part of the first millennium, the numerous Phu Tai group migrated southwards as
well and settled east of Xieang Khouang - eventually in Khammouane, an area by some
Bulom legends ascribed to have been ruled by one of Bulom's sons: Chao Kom.

Nowadays the majority of the Phutais in Laos live between the Xe
Bang Fai and Xe Bang Hian Rivers - from Mueang Mahaxai to Mueang Lahanam, but in
the end of the first millennium they could not have migrated south of the Khammouane-
Nakai plateau: The two tributaries of the Mekong were inhabited by ethnic Bru and Suai
groups, vassals of either the Khmer Empire to the south and/or the Champa Empire to
the east. Champa was located along the coast on the eastern side of the Annamite
Mountains, on which western side we find the gold-mine area of Mueang Vang -
Mueang Ang Kham, the significance of which on-going archaeological excavations
hopefully will reveal soon. In the lower end of the Mekong tributaries the 12th century

Khmer temples in the lower Xe Bang Hian area and the 5-7th century Mon (?)
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settlements in the lower part of the Xe Bang Fai testify about civilizations powerful
enough to have prevented Phutai intrusion. Only after the decline of the Khmer Empire
and its vassals in the 14th century, the Phutais could have conquered the land of the
Bru, Suai and other Mon-Khmer groups.

Contemporary historical recordings of the presence of Phutais in
Savannakhet and Khammouane only goes back to the fall of Prince Chao Anouvong in
1829, the oldest reports being Siamese records of how many people were resettled
from which mueangs east of the Mekong to newly established mueangs west of the
river.

The most populous ethnic group of the Northeastern region of
Thailand (Isarn) is Thai- Laos tribe, but in the edge border area of the region especially
in Sakolnakhon basins where adjacent to the Mekong River in the area of
Nakornphanom, Sakolnakorn, Mukdaharn, Kalasin, Amnajcharern, and Ubolrat-
chathanee province, there are various minority tribes like Yor, Zong, Kha, and Phutai,
and each tribe has its own language, traditions, culture, and history. The Phutai tribe is
one of Isan minority group which dominate in its unique languages, culture, tradition,
and beliefs that have been inherit and maintain significantly better than other groups.
The Phutai is unique in its settlement with its proximity to the mountains and forests and
a large water source that produce singular charming cultural landscape. This
dissertation aims to study the wisdom of ethnicity in the cultural landscape and natural
resource and environment management so it selected the Phutai tribe in the Northeast
of Thailand to be a case study.

In fact, the Phutai tribe in Thailand is not just only in the Northeast, but
there are considerable amount in the central region of the country in the area of
Lopburee, Supanburee, and Petchaburee province that they are the first Phutai
immigrant to Siamese kingdom in the history and they are called Laos-zong or Tai-
puan. However the most populous Phutai are in Isarn Region that known famously in
the country by the song “Nowlom tee Renu” (Cold wind in Renu city) and the song
“Nongharn tawan ron” (Sunset at Nongharn Lake) the decade famous song which
describes the beautiful and charming women and culture of Phutai tribe in Isarn Region.
(Tunwa Chaiteing, 2007, p.13)

Because Thailand is diversity ethnic country and lacks minority group

research and study. The information and story of each minority tribe come from
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narrators that tell the history and origin of their own people through generations, or
referent from majority history record. The information of Phutai tribe in this chapter are
gathered from various sources like publish, government document, book, media,
internet, and interview, and can be conclude as follows.

The word “Phutai” means “the people who live in the mountain” (Phu =
Mountain, Tai= people) this word delivers by their settlement which is always close to
the mountains. (Suchit Chantarasaka. 1987, p.68) Phutai is the tribe of people who
believe in the god of the sky and heaven, and respect to their ancestor’'s soul. In
Thailand, almost all of them live in the Sakolnakhon Basins adjacent to the Mekong
River and Phuphan Mountain Range in the area of Kalasin, Sakolnakorn,
Nakornphanom, Mukdaharn, Amnajcharearn, and Ubolratchathanee province. Phutai
people are Thai citizen and consist of 124,500 people or 0.177 percent of the
population of the country. (national statistic office, 2009) Phutai tribe can be divided into
2 major groups. (Tunwa Chaiteing, 2007, p.14)

1. Phutai Dam (Black Phutai) is an_ethnic-.group of Laos, Vietnam,
China, and Thailand:  ~The ethnic group's name’ originates from_the traditional black
skirts and headdresses worn by Tai-Dam women. The black silk is embroidered with
flowers and beautiful -patterns..The belt is typically bright green. Tai Dam women still
wear the traditional. clothing,-especially at ceremonies. The Phutai Dam originate from
the vicinity of Dien Bien Phu, in'Vietnam, theoriginal._area of occupation of the Tai

people in the early history of the Tai settlement of Southeast Asia.

Figure 11 Phutai Dam (Black Phutai) and their dressing style.
Source: http://www.google.com/pics/phutaidam, Retrieved September 14, 2011
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2. The Phutai Khouw (White Phutai) is an ethnic group's name
originates from the traditional black skirts and small white headdresses worn by
women, which is a little thing separate them from the Phutai Dam. The ancient Phutai
settlement is in Sib Song Chutai territory in the Northern area of present Laos PDR and

Vietnam.

Figure 12 Phutai Khouw (White Phutai) and their dressing style.

Source: http://www.google.com/pics/phutaikhouw, Retrieved September 14, 2011

3.2.2 History of Phutai
There is a lack- of clearly record of Phutai history but the study of their
myth about their own..identity-.and history. can-be -summarize.-to understand Phutai
history.
(1) -Chronicle, Legend and Myths
The Khun Borom Chronicle(s) - and the ‘lost'son’
The Tai’Dam version of the. Borom myth (Chamberlain, 1992.
See also Hartmann, 1981) starts with..the descend from the Sky of various ethnic
groups, who first arrived at Mueang Om and Mueang Ai, from where they were
distributed to different mueangs (the Lao and Thai word mueang can be translated as
either 'city', 'town'; 'administrative district', 'polity’; or 'country’). One of the 'ancestors'
went to Mueang Lo, from where his grandchildren were dispersed to govern. The last
grand-child got no mueang so he went on a long odyssey until he and his followers
finally arrived at Mueang Thaeng and established his rule at Ban Pe.
In Wyatt's version Khun Chu Song went to rule at Tung Kea,
which he locates in the area between Muang Hua Phanh and Tonkin. Jana the Xieang

Khouang version and informs us that "Khun Chu Song ruled at Miang Chulanii or
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Plakan", without suggesting the location. Maha Sila Viravong (1964, p. 31), referring to
the "story book of Muong Lan-Xang" informs us, that "Thao Chu-Song [ruled] over
Muang Chulni or Vietham" and "Thao Kom [ruled] over Muong La-Khamuane". Manich
(1967, p. 31) gives no reference for that "Prince Krom was sent to rule at Kammuon". In
Tossa's listing of the seven sons Lokkom (= Lok Kom = Thao Kom = Prince Krom) went
to rule at "Xiangkhom, Khamkao, or Khamkoed" (the latter location being located some
20 km west of Ban Khammouane at Lak Xao). All versions of the Khun Borom myth
starts with the creation of man and beast coming from the Sky (China) and describes
migration of Tai groups who'settled in various parts of SE-Asia in the latter part of the
first millennium.

One of Khun Borom's seven sons.spoke Tai Dam and settled in
Mueang Thaen; another son spoke Tai Phuan and settled in Xieang Khouang. Some
habitats of the sons of Borom are unidentified, but in three of the Borom versions above
a ruler named Kom and the location Khammouane is repeated.

The Phutai contributes a relative-numerous ethnic group and is
therefore an obvious ‘candidate for this 'lost-son' (Thao Kom?), whom we suggest could
have dwelled in the easternmost of the Sipsong Chut-Tai: Hoa Phanh or Nge An, before
settling east of the Phuanin-Khammouane centered about Ban Khammouane at Lak

Xao.
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Figure 13 Khun Borom Palm leaf manuscripts.

Source: http://www.laomanuscripts.net/en/texts/640#3, Retrieved September 14, 2011

The Archery Legend

Phutai oral tradition refers to a myth, where the Phutais in
request for new land competes with the indigenous "Kha" (ethnic Bru): The group which
arrow stuck to a cliff was the winning part. The Bru chose giant bows held by six men -
with no success. The Phutai archer applied glue to the tip of his arrow and won - after

which the Bru left their ancestral land.
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The essence of this story is that the Phutai took over land from
an indigenous population as the migrating Tais have done elsewhere. And they likely
did it by "competing on arrow", but in a more war-like scenario.

The location of the "Merit Competition" (ﬂﬁiLL‘ﬁdfutgﬂdqwu’J’lau’l)
is given to be in Mueang Vang (polity) and has recently been identified as "The Cliff of
Merit" (W117)) next to the stupa at That Ban That at the upper stretches of the Xe Noi
River in eastern Savannakhet.

If the myth is related to the paddy fields of Xe Bang Fai River
and its tributary, the Xe Noi, then the ethnic confrontation must be dated to after the
decline of the Khmer Empire; if related -to their, suggested former habitat, the Ban
Khammouane area around Lak Xao, the.confrontation could go as far back as to the 8-
9th century.

This.myth-is a Phutai- myth and-told by the Phutais to legitimize
their suzerainty over its/vassal with the "merit" aspect indicating their superior moral
right over the 'un-civilized-Kha'". Future research should focus.on recording old legends

told by the indigenous Mon-Khmer groups.

Figure 14 Pha Bun, the CIiff of Merit.

Source: http://www.laomanuscripts.net/en/texts/640#3, Retrieved September 14, 2011
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The Nang Lao (Lady Lao) Legend

In the Lady Lao Legend the Archery Myth forms a prelude as the
reason why a high-ranking Lao Vientiane lady, Nang Kham Phao, went to Mueang
Vang together with a group of Buddhist monks to introduce Buddhism to the Phu Tai.
The legend also tells how her elephant stopped at an auspicious place, where Lady Lao
chose to build That Ban That.

The Nang Xofa (Lady Xofa) legend

An apparently older version of the Lady Lao Legend is mentioned
by Surachit (2000, p. 91), who refers to.Lao Traditions written by a daughter of Rama IV
and a descendant of Chao. Anou and printed-in 1936. In this legend (according to
Surachit's extracts) a Phu Tai“leader-assisted-Setthatirath 1l (Ong. Lo, who ruled from
1698 to 1730) of Vientiane-in quelling a rebellion, and as-a reward-was given the king's
daughter, Nang Xofa, in_marriage. Their four sons wentto rule Mueang Sop EKk,
Mueang Chiang Kho, Mueang Vang and- Mueang Xepon. Also mentioned is, that "Phu
Tais migrated to the southern part of the Kingdom of Vientiane", without mentioning
from where (Khammouane or. Dien-Bien Phu?).” Neither the Archery legend nor the
introduction of Buddhism forms. parts-of this oral tradition. The myth is written by an
ethnic Lao aristocrat legitimizing Lao" suzerainty over its vassal. And the Nang Lao
Legend is a similar legitimatization.

(2) Phutai History from Scholar Study

Maha_Sila Viravong's accounts are sometimes difficult to classify
as being historical facts or legends, but two-episodes,; with no sources given, deserve to
be mentioned as they are related to Phutai history: During the rule of Ong Bun, son of
Ong Lo, the rebellious Thao Kukeo "left Champassak, went up along the Sebang-Fai
[Xe Bang Fai] river and incited the people of Muong Se-Katark, Se-Kabong, Muong
Vang, Xieng-Hou, Pha-Bang, Khamkeut, and Kammuane to join his ranks and staged a
rebellion to regain the power due him." (Viravong, 1964, p.85). In the listing above
Mueang Vang, Khamkeut and Khammouane are all Phutai mueangs. The rebellion
against Thao Khamsing of Tha Khaek, opposite Nakon Phanom, took place somewhere
between 1730 and 1764.

The earliest reference to Mueang Vang and Mueang Xepon given

by Viravong dates back to mid 14th century, when Fa Ngum ascending the Mekong
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River from Angkor conquered Mueang Kabong (Sikhottabong south of Tha Khaek) as
well as many othermueangs in nowadays Savannakhet and Khammouan provinces.
(Viravong, 1964, p.28). If Viravong's information is historically solid, then Mueang Vang
existed already in the beginning if the 14th century.

Nevertheless the study from various media and documentary
sources, and many archaeologists are skeptical about the history of the Phutai tribe can
be conclude that they originated from Muang Than (the land of god), a city in the Sib
Song Chutai territory in the North of Vietham. During the period under the French
colonial Sib Song Chutai territory. changed its name to the vicinity of Dien Bien Phu, and
had been a famous battlefield when Viethnamese army by Ho Chi Minh had destroyed
the French military cantonment and-victorious 'in” Vietnam partisan war (1954). The
topography of Muang Than or-Dien Bien Phu is located on the plain surrounded by the
high mountain, flowing through-is a large river, and covered by fertile forest. This is
according to many archeologists' comment about Phutia settlement which is always

closes to the mountain. (Suchit.Chantarasaka, 1987, p.68)

Figure 15 Dien Bien Phu’s map and its present photography landscape.

Source: http://www.google.com/pics/dienbienphu, retrieved April 18, 2014
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The location of Muang Than or Dien Bien Phu is far from the Phongsali the
city of Laos kingdom 100 kilometers, 200 kilometers away from Luang Prabang, and
200 kilometers from Hue the city of Vietnam kingdom. This suggests that it has been
influenced and fall under the rule of the kingdom, such as Laos, Vietham and Siamese
kingdom. The ancient Muang Than is under the rule of Vientiane kingdom until 1767,
Vientiane and Muang Than are colonized by Siamese, in the reign of Thonburee
kingdom that produced the first migration .of Phutai people to Lopburee, Supanburee,
and Petchaburee Province of Thailand .and they are called Laos-zong or Tai-puan. In
1824 the rebellion of Jou Anuwong/ of Vientiane produce the violent suppression of
Siamese army and the largest Phutai people-were swept away to the right side of
Mekong River in their present settlement ‘in the Sakolnakhon Basins adjacent to the
Mekong River and Phuphan ~mountain -range in the present area of Kalasin,
Sakolnakorn, Nakornphanom, ~Mukdaharn, ' Amnajcharearn, and Ubolratchathanee
provinces. Muang Than is a Siamese colony until'1893, the defeat of Franco-Siamese
War made Thailand lose-it to Vietham, the French colonial..(Dumnern Lekkul. 1983; 17)
The important Phutai ‘ancient communities in-the Northeastern region of Thailand are as
follow; (Thawil Kesornrat, 1995, p.24-41)

Muang Renunakorn. The -community was founded-in 1830 in the reign of
king Rama IlI' of Rattanakosin kingdom. The Phutai people of Renunakorn migrated
from Muangwang in Laos PDR to'settle in three villages of ‘Banhuaykhou, Banbor, and
Bankogklang. Renunakorn is-an ancient city which has_its own continuing prefect and
famous in their inherit.cultural heritage and beautiful women. The present Renunakorn
is a district of Nakornpphanom.province.

Muang Punnanikom. The community was founded in 1830 by Phutai
people from Muangwang and rule by their king “Tawsenanarong”. The word “Punna”
means thousand of farms which refer to their fertile land. Now Punnanikom is a district
of Sakonnakorn province.

Muang Kuchinarai. The community was founded in 1830 by Phutai people
from Muangwang and settle on the fertile river bend of Lumpayung River. The ancient myth
tell that they found the Vishnu statue in the river so they name their home Kuchinarai
(Narai=Vishnu). rule by their king “Tawsenanarong”. The present Muang Kuchinarai is

locating on the area of Khouwong and Kuchinarai district of Kalasin province.
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Muang Phulanchang. The community was founded in 1830 by Phutai
people from Muangnayom and settle on the fertile hillside of Phunoi. The present
Muang Phulanchang is Phulanchang sub-district, Naku district, Kalasin province.

Muang Nongsoong. The community was founded in 1830 by Phutai people
from Muangwang and settle close to the fertile pond of Nongmajog. The present Muang
Nongsoon is Nongsoon district, Mukdaharn province.

Muang Senangkanikom. The .community was founded in 1830 by Phutai
people from Muang Sepone. The present Muang Senangkanikom is Senangkanikom
sub-district, Muang district, Amnajcharaern province.

Muang Kumkhaernkeaw. The community was founded in 1830 by Phutai
people from Muang Tapone. The present. Muang Kumkhaernkeaw  is Kumkhaernkeaw
sub-district, Chanumarn district, Amnajcharaern province.

Muang Varitchaphum. The community was founded in 1859 in the reign of
king Rama V of Rattanakosin_kingdomby ‘the-migrant from Muang Punnanikom. In
present it is Varitchaphum district, Sakolnakorn province.

Muang Jumpachonnabot. The community was founded in 1859 in the reign
of king Rama V of Rattanakosin kingdom by the migrant from Muang Punnanikom. In

present it is Pungkon district;-Sakolnakorn-province. (Thunva,1998:25)
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Figure 16 Map of Isan, picture show ancient Phutai community.

Source: http://www.google.com/pic/isarnmaps, retrieved-April 18, 2014

3.2.3 Phutai Language

Phutai language is only spokenin-the_ hinterlands-of the Mekong River
in Northeastern Region of-Thailand (Isarn) and adjacent-Mid-Laos, from where the
Phutai were relocated by Siamese troops app. 180 years ago. The language belongs
like the neighboring Lao, Nyo, Saek, Thai, Phuan etc. to the Tai-Kadai language stock,
which comprises of nearly 100 languages and counts nearly 100 million speakers17.
The cradle of the Tai-Kadai languages is generally believed to have been in southern
China app. 3000 years ago. The Huashan rock-paintings18 in Guangxi province,

southern China, were most likely executed by the ancestors of the Tai app. 2.200-2.400
years ago, who formed some of the Bai-yue (E@) (“Hundred Yue”) or Bai-phu (E

{11%) groups (“Hundred Tribes”). The app. 2000 years old Dong Son drums can most

likely be credited to these proto Tai groups. In present times the Tai-Kadai languages
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can be found from southern China to northern Cambodia, southern Thailand and as far
west as Assam, eastern India, being the national languages of present day Thailand
and Laos P.D.R.

Phuthai (Thai: Phasa Phuthai, mm@”lﬂ or QVL“n), also known as Phuu
Thai, is the language of the Phutai people. It is a closely related language to the Tai
Dam, and Tai Don, it is less well related to the Isarn and the Lao languages.

(1) Speaker

Speakers of the Phuthai language in Thailand numbered about
156,000 in 1993. They can be found mainly in the areas around Nakhon Phanom, Ubon
Ratchathani, Kalasin and Sakhon Nakhon. Phu Thai speakers live as well in the
Khammouan, Savannakhet, Saravan, and. Champassak provinces.of Laos (with 154,400
speakers in 2001), northern-areas of Vietham (209,000 speakers-in 2002) and possibly
also in China. There is little dialect differentiation in this language. (http://www.wikipedia.
com/phutai language/. Retrieved September-16, 2011.)

Phutai, Tai Dam, Tai-Khao, Tai Daeng, Lue, Phuan, Thai, Lao. all
belong to the Tai-Kadai language stock, which 'geographically. is. spread out from
southern China to southern-Thailand-and from central. Vietham to north-west Burma. In
Thailand and Laos two Tai-Kadai languages have become the-national language. The
Tai-Kadai languages are tonal languages.- This-means that the tone” determines the
meaning of a word: For example can /maa/ can.mean. either'dog'; 'horse' or 'come'
depending on the tone attached. (Jean Pacquement, 2011, p.38)

Another characteristic is that the consonants'can be divided into 3
groups: High, mid and low class. All the words in the 5 boxes in the top row of the tonal
chart below (fig. 1) are carried by a high-class consonant. The middle row has mid-
class consonants and the bottom row low class consonants. (Jean Pacquement, 2011,
p.33)

The words in each of the 5 columns are called either 'live words' or
'dead words'. The 'dead words' are either long (column 4) or short (column 5) and
always have /k/, /t/, Ip/, or a short vowel as final. In column 1-3 we have the 'live words',
which all ends on /n/, /m/, Ing/, /jl/, Iw/, or a long vowel. The words in the 3 boxes (high,
mid, low) of column 1 have no tone marker above. The words in column 2 have the
tonal marker mai ek above and the words in column 3 carries mai tho. All Tai words

belong to one of the 15 boxes in the tonal chart. (Jean Pacquement, 2011, p.34)



99

Words in each box will share the same tone. The same tone can
appear in several boxes. For example: The words in the first two boxes of the first
column have to be pronounced with a rising tone in Phutai (Khao Wong, Kalasin).
Example: 814 /saam/ '3' from the high class box and @117 /daaw/ 'star' from the mid
class box both have the same rising tone. (1) Some languages/dialects all together

have five different tones; others six tones.
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Figure 17 Tonal charts with sample‘words in its-15 boxes.
The Phutai language is written by use of the Thai alphabet with Thai in
parenthesis.

Source: Phutai Study Institute, Kalasin Rajabhat University, 2005.

Example: The Phutai word for 'beautiful' (Thai: 838 /suai/, Lao: 314
Ingaam/) is /sap/ and can be written as either &U or U. Both are 'dead words' with a
short vowel. The question is whether to choose initial high class consonant & or low
class consonant <. The choice will determine the tone of the word. The method is first
to read the words in the high-class box starting with ¥in /hok/ '6', and then read the low-

class box starting with #n /hok/ 'bird' in order to get an idea about the tones of the 2
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boxes. The word /sap/ belongs to the box, which has the same tone. In this case /sap/
seams to share the tone of the box starting with %, and must be written as it (T and %
are both low-class consonants). (Jean Pacquement, 2011, p.35)

The above sample is done by hearing. A more reliable method will
be implemented later: First record all words in all boxes and express the tones as
graphs. Words in question will be recorded as well and also expressed as graphs. The
location of a given word in a given box will then be based on comparison of graphs.
This will be done in September 2007 using informants aged more than 70 years coming
from a small isolated village east of Khao Wong, Kalasin.

The outcome will be tonal-cards similar to the tonal cards done on
the Thai (Bangkok) and Lao (Vientiane) languages: (Jean Pacquement, 2011:38)

(2) Writing Systems and Used

Because the aim of this work ‘is- to benefit the various Phutai
groups living in either present day Thailand -or/Lao P.D.R. the Phutai words are written
in standard Thai and standard Lao alphabets. IPA (International Phonetic Alphabet) will
be added to each word-as well.-English will be‘used for translation (Jean Pacquement,

2011, p.38)

English Thai Lao Phutai Tai Dam
Central Vientiane Nakhon Phanom Songla

wife Lfl‘ﬂ mis e e Eﬁj mis a3 a mas i 33 Eﬁj s 35514
husband b & i p}IL]B 357 al o p}IL]B 35 al TH phOO Tw 1411 flo o 22T
child an Tk ol s - Tk =y T il S Tu? il &
greens - phak 11 E t;m phak 335 E oo phak E;'m 332 r?;ln Falz 43 |j|
eye i taa 53 | a2 o taa ad o taa i 14 - tag 22 1
tiger Lﬁ'ﬂ — 35 al ;gg p— 35 al e - ;%‘ 14 ;gg p— 22
i U plaa TPy, pes “lh g b (pm s
field (paddy-) |4 hit==) HE 19 hit=i=) = U1 hit=i=] 19 = 19 naa >
Cow 3"] WA 33 a3 “j;j ua a3 TQ 100 T] ko I - us 5514
boat L“;ﬂ — 33 Egg hra a3 i Has Eg 3113 Ea [— 35
hibuse oy romn #1% goy bmmn Fu hoen 681 17 |gon  |bmen e
heart T3 cai =e o cai < co9 i T 15 cai =
Teu (polite) ‘F’]ﬂ.l Khin 33 a3 ;/;:1 i 332 L%’? s E’:.;,ﬁ 35513 ;/::-1 i ST
Fou (I:Oll ) ﬁ\i mm 55 a5 ﬂj mug a3 ﬁ\i mo ﬂj 313 ﬂj mmy 35514
I{equal) #al phom 3 P khooi Al oy khooi = =3 s5u | %ol [
work_, deo ﬁ'] tam 33 aE ;én het 33 e3 La@] Rat ;5;—1 5312 Ei]n ].Gt 44 15

Figure 18 Standard Thai, Laos, Phutai, and Taidam words list.
Source: Phutai Study Institute, Kalasin Rajabhat University, 2005.
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Despite its rich heritage, and regional fame, in Thailand this language
group is increasingly becoming integrated into the mainstream Isarn language. This is due
in large part to a campaign by the Thai government to modernize all Thai people, as well as
due to outside influences of television, Internet and local radio broadcasts. Most younger
members of northeastern tribal groups in Thailand prefer to be called Thais rather than by
their traditional tribal group name. Due to its beautiful sound, it is likely that the Phuthai
language will become a traditional language used as a showpiece of rich Northeast Thai
culture within fifty years. (Jean Pacquement, 2011, p.38)

3.2.4 Phutai Cuisine

Local cuisine wisdom—and knowledge plays a crucial role in the
indigenous culture existence since it represents-way of-living, beliefs, value, tradition,
rituals and local wisdom of the community.-The-local identity reflects a simple way of
lives that can lead the community to become a;developed society with quality by
promoting the morality and ethics while ‘raising.a strong sense of indigenous pride.
However, little attention has ' currently been paid to-local wisdom by people in
community, who are supposed .to be “local’ wisdom - successors themselves
(Fuengfusakul, 2003, p.18-20).

Local  Thai-cuisine;” vegetables and _herbs—also show the local
intelligence and wisdom that-are used for-health-treatment by learning naturally and
gaining experience from. the ancestors for decades. This. wisdom can be regarded as an
ability of the folks that theycan properly adapt the healthy food from natural items.
Moreover, local food reflects the harmonious. interaction between nature and humans,
depending on each other with respect. The 'simple local living lies on self-reliance;
therefore, the natural encroachment or destruction is rare. The use of local natural food
is essential for individuals at all ages.

According to today’s consumerist trend, people increasingly imitate the
celebrities’ lifestyle and express with symbols, for example, exotic dinning out, travelling,
clothes, music, language and gestures. This trend becomes a popular among the
teenagers influencing socio-cultural change. Consequently, a number of indigenous
people are not confident to express themselves with their local art and culture,
especially their local food wisdom. They are reluctant to promote their local food

because of the fear of being seen as old-fashioned or socially unrecognized people.



102

Thus, the unwelcome cultural wisdom of local cuisine may lead to the collapse of
families, communities and then nations.

In Northeastern Region of Thailand, there are various ethnic groups
clustering as community. One of large ethnic group is Phutai which have several
distinctive identities i.e. traditional dancing, costumes, language, food, and beliefs.
Their culture has been modified over time and blended into a unique identity of Phutai
ethnic groups.

Phutai cuisine is similar. to Lao cuisine but distinct from other
Southeast Asian cuisines. The staple food of Phutai people is steamed sticky rice which
is eaten by hand. The famous Phutai-dishes are Kang pug wan, Kang hoi, kangnomai,
and kai mod dang, a spicy mixture -of-meat-and/or fish that is.raw with a variable
combination of local vegetables and herbs. Another Phutai staple dish is a spicy green

papaya salad dish known as tam mak hoong or more-famously known to the West as

som tam.

Figure 19 Phutai cuisine.

Source: http://www.google.com, retrieved April 18, 2014.

Kitchen Utensils. The typical Phutai stove is called a fao-lo and is
fueled by firewood or charcoal. It is shaped like a bucket, with room for a single pot or
pan to sit on top. The wok, maw khang in Phutai is used for frying and stir frying. Sticky
rice is steamed inside of a bamboo basket, a muay, or a huad in Laos, which sits on
top of a pot, which is called the maw nung. A large, deep mortar called a sok, or khok
in Lao, is used for pounding fam mak hoong and other foods. It is indispensable in the

Phutai kitchen. (Werasak, 2010, p.5)
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Cooking Method. Grilling, boiling, stewing, steaming, searing and
mixing (as in salads) are all traditional cooking methods. Stir-frying is now common, but
considered to be a Chinese influence. Stews are often green in color, because of the
large proportion of vegetables used as well as ya nang leaf. Soups/stews are
categorized as follows, tom, tom jeud, keng, and keng soua. Keng is soup that contains
ginger and padek, and keng soua is keng that contains both galangal and ginger. Tom
Jeud is mild soup that isn't flavored with strong spices. FYI "Tom" means soup and
"Keng" means stew.

"Ping" means grilled. It is-a favorite cooking method. Ping gai is grilled
chicken, ping sin is grilled meat, and ping pais_grilled fish. Before grilling, the meat is
typically seasoned with minced-garlic,-minced coriander root, minced galangal, salt, soy
sauce, and fish sauce, each-in-varying quantities, \if at-all," according to preference.
Laotians seem to prefer a longer grilling at lower heat."The result is grilled meat that is
typically drier than what /Westerners-are accustomed. to. Laotians probably prefer their
food this way, because they wish to keep. their hands dry and clean for handling sticky
rice. They also typically eat the-grilled food with a hot sauce (chaew) of some sort,
which takes away the dryness.

Lao-food differs from neighboring cuisines in-multiple respects. One is
that the Lao meal almost always includes a large quantity of fresh raw greens, vegetables
and herbs served undressed on the side. Another is that savory dishes are never sweet.
"Sweet and sour" is generally-considered bizarre-and foreign.in-Laos. Yet another is that
some dishes are bitter. There is-a saying in Lao cuisine, "van pen lom; khom pen ya,"
which can be translated as, "sweet makes you dizzy; bitter makes you healthy." A couple of
the green herbs favored in Lao cuisine but generally ignored by their neighbors are mint
and dill, both of paramount importance. Galangal is a cooking herb that is heavily favored in
Laos, unlike in neighboring countries. It appears in probably the majority of Lao dishes,
along with the conventional herbs: garlic, shallots, lemongrass, etc. Another distinctive
characteristic of Lao food or more properly, Lao eating habits, is that food is frequently
eaten at room temperature. This may be attributable to the fact that Lao food served with
sticky rice is traditionally handled by hand.

Eating Custom. The traditional manner of eating was communal, with
diners sitting on a reed mat on the wooden floor around a raised platform woven out of

rattan called a ka toke. Dishes are arranged on the ka toke, which is of a standard size.
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Where there are many diners, multiple ka tokes will be prepared. Each ka toke will have
one or more baskets of sticky rice, which is shared by all the diners at the ka toke.

In recent times, eating at a ka toke is the exception rather than the
rule. The custom is maintained, however, at temples, where each monk is served his
meal on a ka toke. Once food is placed on the "ka toke" it becomes a "pha kao." In
modern homes, the term for preparing the table for a meal is still taeng pha kao, or
prepare the phah kao.

Traditionally, spoons were. used only for soups and white rice, and
chopsticks were used only for noodles. Most food was handled by hand. The reason
this custom evolved is probably due to the-fact that sticky rice can only be easily
handled by hand.

Phutai meals typically. consist of ‘a soup-dish,-a grilled dish, a sauce,
greens, and a stew or mixed dish (koy-or laap).. The greens are usually fresh raw
greens, herbs and other vegetables; though depending on the dish they accompany,
they could also be steamed. or more typically, parboiled.-Dishes are not eaten in
sequence; the soup is sipped.throughout the-meal. Beverages, including water, are not
typically a part of the meal. When guests are present, the meal. is always a feast, with
food made in quantities sufficient for.twice the number of diners.“For a host, not having
enough food forguests would-be humiliating.

Eating, Ancient Phutai will eat-together whole family. When everybody
sitting around the Katok koaand the father as the leader of family will start at first. In
present day the change‘of family life style that mother and children have their own
business, anyone can eat first.

3.2.5 Phutai Clothing and Weaving Craft

Cloth products are vital to the inheritance of local and ethnic identity
and wisdom in Thailand. Currently, the local cloth markets are struggling to keep up
with global fashion trends and make an impact upon the new generations of Thai
society that will continue their inheritance for the future.

There are two characteristics of Phutai cotton cloth products: self-
woven products for personal use and products woven as tradable community goods.
However, within the Phutai group it is more popular for people to wear market-bought
clothing and the production of cloth goods is becoming more commercialized, which is

having detrimental effects on the inheritance of the handicraft. (Parian, J.1982, p.8-13)
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The dress culture of Phutai is similar to the dress culture in their Laos
origins. The first International Phutai event in Kalasin Province allowed the Phutai
communities to showcase their nature as an ethnic group. This event enabled the
Phutai group to promote and conserve their own identity and culture, as well as create
links to other Phutai groups and provide an opportunity for tourists to experience and
appreciate their unique culture. The exhibition was open to Phutai communities for
Laos, Vietnam and Thailand and the number of participants totaled ten thousand
individuals.

Nowadays; there are two-characteristics of cotton cloth products: self-
woven products for personal use and products woven-as tradable community goods.
However, within the Phu Thai group it.is more popular for people to wear market-bought
clothing. This is different from-the past, when the majority of Phutai people wove their
own products for personal use.

Phutai is a group with _special diligence and frugality and have their
own unique style in woven and garments-that appear. in-their clothing both silk and
cotton, especially “Pha-preawa” which is the-Phutai globally'’known ‘satin silk work.

Phutai traditional dressing is~always black both' male and female.
Phutai woman dress “Sarong” . which_is a kind ‘of cotton skirt with white cotton pattern
inside of “Line Khid” and decorate at its end by silk parcel or red cotton sewing which
called “Sin Teen Jog”. Phutai woman clothing black long sleeve shirt' with red shawl and
turban which beautify by fresh flower, silver belt is indicates the person’s position, but
gold and gems is not.commonly use to adorn the body. Phutai men seldom focused on
the dress beauty they wear-black trouser and short sleeve and belt by red loincloth.

Sometimes Phutai men wear silk Sarong but for only festival or ceremonies.
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Figure 20 Phutai traditional dressing with-Pha p